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Three Zionist Visions Religious Zionism Lesson Plan  
  

Central Historical Question: What were the problems early 
religious Zionists encountered and what energized them to 

become more important politically after 1967? 
 

Materials:   

• Religious Zionism PowerPoint 

• Religious Zionism Video 

• Copies of Documents A-J. 

 

Plan of Instruction:  

  
The PowerPoint, video and supporting documents reinforce lesson content 
through purposeful repetition and the gradual addition of new material. 
 

1. Pass out Documents A-J.  

 

2. Mini-lecture with PowerPoint:  

  

• Slide: Religion and Land: Zionism, the term for the 19th Century movement 

that led to the establishment of Israel, is rooted in Jewish religious 

tradition. In the Bible, God makes a covenant with the Jewish people to 

give them the Land of Israel and in return they will obey His laws. When 

the Jews cease to do so, they are exiled. In the Bible’s telling, however, 

the Jews’ ownership to the Land remains, with God promising to one day 

return them to it. The promise is repeated by all the prophets.  The Jews 

never let go of this belief. As one historian writes: “The Jews were at no 

time a nation without a country, but rather, even in the Exile, a nation 

which had been dispossessed of its soil by force and which had never 

ceased to protest against this act of political robbery and to demand the 

return of its stolen property.” Theodor Herzl, the founder of Zionism, 

understood he was building on an ancient idea, noting in the first sentence 

of his famous book “The Jewish State”: “The idea which I have developed 

in this pamphlet is a very old one: it is the restoration of the Jewish State.”  

 

• Slide: Messianic Idea: For Orthodox Jewry the belief that they will be 

reestablished on their Land is fused with the messianic idea – that the 

Messiah will herald their return. In Maimonides’ thirteen articles of faith, 

the twelfth reads: “I believe with perfect faith in the coming of the Messiah, 

and, though he tarry, I will wait daily for his coming.” In the Galilee, Jewish 

settlement is never wholly ended, remaining continuous throughout the 

Exile. And Jews in the Diaspora make active efforts to return. As one 

historian notes: “From the early eighteenth century on Jewish immigrants 

began to arrive in groups of several hundreds at a time, among them a 
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large group of the followers of the Hassidic rabbi, Menahem Mendel of 

Vitebsk. Clearly, the motivation for this type of immigration and settlement 

was messianic, biblical…” 

 
• Slide: Waiting for Redemption: Over time, Orthodox Jews come to believe 

that it’s forbidden to actively seek the Messiah. The exile is seen as part of 

the Divine Will. God will restore Israel in His own time. This idea gains 

strength after a series of false messiahs worsen the Jews’ situation in the 

Diaspora. The most notable of the false messiahs is Shabtai Zvi. The 

readiness of Jews, including prominent rabbis, to follow him is usually 

attributed to the desperate state of Jews in the mid-17th century when the 

Chemelnitsky pogroms in Eastern Europe left an estimated 40,000-

100,000 Jews dead.  When Shabtai Zvi reaches Turkey in 1666, the 

Ottoman Sultan promptly arrests him and forcibly converts him to Islam. 

Some 300 families convert with him. His story becomes a stark lesson in 

the dangers of attempting to hasten the messianic era. 

 

• Slide: Orthodox Opposition: So while religion motivated Jews to immigrate 

to Eretz Israel in the past, by the time Zionism breaks upon the scene, 

religious Jews are leery of movements to lead the Jews back to Israel. 

Further alienating Orthodoxy is Zionism’s secular nature.  Herzl makes it 

clear that it is not a religious movement. Some Zionist leaders are outright 

anti-religious. To Orthodox Jews, Zionists have substituted the nationalism 

of the Enlightenment for Jewish religious aspirations. Orthodoxy views 

Enlightenment ideas as a menace, a trap leading Jews to abandon their 

beliefs in favor of assimilating into the surrounding Gentile cultures.  

 

• Slide: Rabbi Tzvi Hirsch Kalischer: However, there are some religious 

Jews who break with their co-religionists. They challenge the commonly 

held view that Jews must wait for the Messiah. Several important ones 

pre-date Herzl in their call for a practical approach to redemption. Rabbi 

Tzvi Hirsch Kalischer (1795-1874), who lived in what is today Poland, 

writes ‘Drishat Tzion’ (“Seeking Zion”) in 1862. He rejects the idea that the 

redemption will come by a miracle. He writes: “Cast aside the conventional 

view that the Messiah will suddenly sound a blast on the great trumpet and 

cause all the inhabitants of the earth to tremble. On the contrary, the 

Redemption will begin by awakening support among the philanthropists 

and by gaining the consent of the nations to the gathering of some of the 

scattered of Israel into the Holy Land.” He lays out common-sense steps 

Jews can take to build communities in Eretz Israel, including: 1) collecting 

funds from Jews worldwide to buy and cultivate land in Israel; 2) founding 

an agricultural school, either in Israel or in France, to train Jews to farm; 3) 

building a Jewish defense force to protect the colonies. Theodor Herzl, 

who is unaware of Kalischer’s work, will introduce the very same ideas 30 
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years later. Kalischer’s book makes a strong impression on the Jews of 

Eastern Europe. Kalischer lobbies German Jews to create colonization 

societies, the first of which is formed in 1860 by Chaim Lurie, the 

Association for the Colonization of Palestine. Also, thanks to Kalischer's 

efforts, the Alliance Israélite Universelle, a French-based Jewish 

organization, agrees to found the Mikveh Israel agricultural school in Israel 

in 1870. It will employ some of the first Hovevei Zion settlers a decade 

later. 

 

• Slide: Rabbi Yehuda Alkalai: A contemporary of Rabbi Kalischer is Rabbi 

Yehuda Alkalai (1798-1878). Alkalai is a Sephardic Jew born in Sarajevo, 

then ruled by the Ottoman Empire. Alkalai is influenced by the Jewish 

mystical tradition of the kabbalah. He calculates that the year 1840 is the 

Year of Redemption. By year he means a century lasting until 1939. These 

represent the "days of the Messiah". Alkalai believes steps must be taken 

during this period or the opportunity will be lost; that is, until the next “year” 

or century begins in 1940. However, Alkalai predicts that century will be 

one of great hardship when "an outpouring of wrath will gather our 

dispersed.” Despite the kabbalistic basis of his belief, Alkalai takes a 

practical approach.  He recognizes the value of foreign support for 

establishing Jewish settlement. In “Raglei Mevasser,” he writes:  "The 

salvation of Israel lies in addressing to the kings of the earth a general 

request for the welfare of our nation and our holy cities, and for our return 

in repentance to the house of our mother...." In 1843, in his book “Minhat 

Yehuda,” he calls for the adoption of Hebrew as a national language, the 

purchase of land in Palestine, and the development of agriculture to create 

an economic base in the Land of Israel. Many of these ideas will be 

echoed by Zionists decades later. Alkalai tours Western Europe in 1850 – 

1851 spreading his message. He moves to Israel himself in 1874 at the 

age of 76 and is buried in the Mount of Olives.  

 

• Slide: Rabbi Shmuel Mohilever: Rabbi Mohilever (1824–1898), is rabbi of 

Bialystock, a city in present-day Poland. He becomes one of the leaders of 

Hovevei Tzion, or “Lovers of Zion,” a movement which springs up 

spontaneously in the 1870s and with greater momentum after pogroms 

sweep through Russia and Eastern Europe in 1881. Mohilever’s view is 

shaped by these pogroms. As he will say in his message to the First 

Zionist Congress: “Our attitude toward those among us who do not 

observe the religious precepts must be, as it were, as if fire had taken hold 

of our homes, imperiling our persons and our property. Under such 

circumstances would we not receive anyone gladly and with love who, 

though irreligious in our eyes, came to rescue us?” In 1884, Mohilever is 

elected to the presidency of the first Hovevei Zion conference which  

seeks to pull the individual societies together. Dr. Leon Pinsker, a secular 
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Jew who has written a famous pamphlet calling for a Jewish state, serves 

as chairman. Mohilever helps convince Baron Edmond de Rothschild to 

assist struggling settlers in Palestine in the early 1880s. Rothschild goes 

on to become the “great benefactor” and will save the Jewish settlements 

of the First Aliyah. Mohilever founds a society called Merkaz Ruchani 

(spiritual center), or Mizrachi, to promote his views that Zionists moving to 

Israel must also be observant Jews if Israel is once again to take on its 

spiritual mission. 

 
• Slide: Rabbi Isaac Jacob Reines: In 1902, Rabbi Isaac Jacob Reines 

(1839 –1915), a Lithuanian Rabbi and Mohilever disciple, takes charge of 

Mizrachi and organizes it into a political party. It is the first religious Zionist 

party. Reines forms it in response to a radical faction at the Fifth Zionist 

Congress in 1901 that threatens to turn the movement away from religion. 

Mizrahi becomes the strongest branch of the Zionist organization in 

Russia. Also in 1902, Reines publishes a book, “Or Hadash al Tzion” ("A 

New Light on Zion") in which he calls for all Jews to embrace Zionism, in 

clear defiance of those religious Jews who oppose it. As historian Howard 

Sachar writes, “He preached a form of dual redemption: of the Land of 

Israel and of the Jewish spirit. Neither could be accomplished, he argued, 

except within the precepts of strict Orthodoxy.” Mizrachi helps make 

Zionism acceptable to more traditional Jews and it grows rapidly following 

World War I. Its ideology is succinctly summed up at its 1926 conference: 

“The Mizrachi is a Zionist, national and religious federation, striving to build 

the national home of the Jewish people in Palestine in accordance with the 

written and traditional laws.” 

 

• Slide: Agudat Israel: Zionism’s inroads among the Orthodox sparks a 

counter-reaction. In 1912, Agudat Israel is founded in the city of Kattowitz 

in what is today Poland. It denounces Zionism as a heretical attempt to 

build a state, which can only happen with the coming of the Messiah. In 

the Land of Israel, its supporters are mainly hassidim found in the Old City 

of Jerusalem and the neighborhoods of Mea Shearim outside the Old City 

walls.   

 

• Slide: Rabbi Abraham Isaac HaCohen Kook: For Avraham Yitzhak 

HaCohen Kook, a native of Latvia, who becomes the first Ashkenazic 

Chief Rabbi of Palestine, the conflict between secular Zionists and their 

religious opponents is a false one because secular Jews are part of a 

divine process to bring about the messianic era. For Kook, even anti-

religious socialist-Zionists are unwitting instruments of the Divine. They lay 

the groundwork for the spiritual redemption of world Jewry that is still to 

come. He says: “Jewish secular nationalism is a form of self-delusion: the 

spirit of Israel is so closely linked to the spirit of God that a Jewish 
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nationalist, no matter how secularist his intention may be, must, despite 

himself, affirm the divine.” 

 
• Slide: Change of Heart: In the 1930s, as the tidal wave of anti-Semitism 

rises in Europe, Orthodox hostility toward Zionism softens. Unfortunately, it 

comes too late to save most religious Jews trapped in Europe. 

 

• Slide: Neturei Karta: One result of the more compromising attitude taken 

by Agudat Israel is a split in the organization. In 1938, the Neturei Karta 

("Guardians of the City"), mainly descendants of old families in Jerusalem, 

breaks away from Agudat Israel. The Neturei Karta oppose Zionism and 

will call for dismantling the State of Israel, believing that Jews are 

forbidden to have their own state until the coming of the messiah. Today, 

they continue to take strong anti-Israel positions and even meet and march 

with Israel’s enemies. 

 
• Slide: Partnership: With the state’s establishment, the traditionally warring 

parties of Agudat Israel and Mizrachi, together with two other religious 

parties, join together to form an alliance: the United Religious Front. It wins 

16 seats in the first Knesset elections, making it the third largest bloc. It 

becomes part of Israel’s first Labor-led government. Israel's first minister of 

religious affairs is Rabbi Yehuda Maimon, who takes over as leader of the 

Mizrahi party from Rabbi Isaac Jacob Reines. Mizrachi is later renamed 

the National Religious Party, and becomes a fixture in government 

coalitions. In return for giving Labor leaders control of economic and 

foreign policy decisions, Mizrachi wins concessions in areas that are 

important to it, including marriage and divorce, dietary laws and rules 

concerning the Sabbath and holidays, most of which are national holidays. 

Religious schools of both Mizrachi and Agudah are government-financed. 

 

• Slide: Six Day War: This bargain between secular and religious works until 

the Six Day War, when Israel conquers Judea and Samaria, Sinai and the 

Golan Heights. While religious Zionists advocate keeping all the lands won 

in the war, Judea and Samaria is especially important to them as this is 

the hill country containing all the central places mentioned in the Bible, 

including Jerusalem.  The area  is more commonly known today as the 

West Bank. (The term ‘West Bank’ itself is coined only about 60 years ago 

when Jordan rules it from 1949-1967.)   The impact of acquiring these 

territories, especially the Old City of Jerusalem,  even impacts non-

religious Israelis. One historian says: “Israelis who had never known they 

were Jews suddenly awoke to their inheritance, and it was clear to all that 

this discovery would have momentous consequences for the future.”  One 

kibbutz soldier says: “So even though I’m not religious, the Wall meant an 

awful lot to me. And again it was because I felt that the Wall wasn’t just a 
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wall, that it wasn’t just a collection of stones, but expressed something. It’s 

enough for me to know that it’s served as an address for all Jews, 

whenever something hurt, whenever something oppressed them. It 

symbolizes everything.”  The Six Day War and the Yom Kippur War, six 

years later, especially energized religious Zionist Jews. Gush Emunim, or 

bloc of the faithful, which spearheads Jewish settlement in Judea and 

Samaria, is initiated by students at the Mercaz HaRav yeshiva, then led by 

Rabbi Kook’s son, Rabbi Zvi Yehuda Kook. Increasingly, religious Zionists  

take a leading role in the Israel Defense Forces. Like the kibbutz youth of 

an earlier period, they serve disproportionately as officers in elite units. 

 

• Slide: Religious-Secular Divide: However, Israel's political left sees a 

religious demand to hold onto Judea and Samaria as one that wrecks 

chances for peace, which can only be achieved through territorial 

concessions. This debate sharpens a religious-secular divide in Israel. It’s 

important to note that the religious-secular divide is not monolithic. There 

are religious Jews who support ceding the territories of Judea and 

Samaria to the Arabs, posing among other reasons the argument of 

‘pikuach nefesh’. This is a religious principle in Jewish law in which the 

preservation of life overrides virtually any other religious consideration. 

(Leaving the territories they argue will save lives.) Similarly, there are 

secular nationalists who support keeping the territories. The Land of Israel 

Movement, active in the 1960s and 80s, was formed one month after the 

Six Day War. Made up of secular Jews, many of them prominent socialist 

Zionists, it argued that Israel must keep the captured areas and settle 

them with Jewish populations. 

 
• Slide: Gaza Withdrawal: In 2005, the Israeli government forcibly removes 

some 10,000 Jews from their homes in the Gaza Strip. It leads to clashes 

and large-scale protests of religious Jews against the government.  

 
• Slide: Conflict of Visions: The Religious-Secular divide presents a 

dangerous source of disunity in Israel, as important segments of society 

disagree not only on how to approach the Arab-Israeli conflict, but on the 

very nature of the Jewish state. During the heightened tensions in the time 

leading up to the Gaza withdrawal, leaders on both sides articulated their 

vision. The late Tommy Lapid, head of the Shinui Party, said: “In my 

vision, Israel should be Denmark. A modern, liberal open-minded, 

technologically advanced free society.” On the other side, Rabbi Yigal 

Kaminetsky, chief rabbi of Gush Katif, said: “We want a state that should 

be a symbol to the world, a symbol of truth, of faith, of honesty, of belief in 

the God of Israel. To bring God’s light to the world.”    

 

3. Play video: Religious Zionism  
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Introduce inquiry question: What were the problems early religious Zionists 

encountered and what energized them to become more important 

politically after 1967? 
 

4. Whole class discussion:  

   

• Religious Zionists like Mohilever and Reines argued that for the 

Jews to be restored spiritually, and not only in the physical sense, 

they must live in the framework of Orthodox Judaism. What is your 

opinion?  

• Are there parts of the religious Zionist vision that can appeal to 

people who are not religious?  

• What was the unwritten agreement between the religious and 

secular before the Six Day War? 

• Do you think there is room for compromise between religious 

Zionists who want to settle Judea and Samaria and secular Jews 

who want to give up those territories?  

• Both religious proponents of keeping the land and the mainly 

secular proponents of relinquishing it call the other side 

“messianic.” It’s easy to see why the secular would say that about 

the religious, but why would the religious call the secular 

“messianic” and do you think there is merit in their use of the term 

in this case? 

 

5.  Hand out Review Questions (may be used as end of class Quiz). 
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Document A: “Israel in the Diaspora”, Ben Zion Dinur 
(1969) 

 
The Jews were at no time a nation without a country, but rather, even 
in the Exile, a nation which had been dispossessed of its soil by force 
and which had never ceased to protest against this act of political 
robbery and to demand the return of its stolen property. Throughout 
the long generations of the Dispersion every Jew firmly believed that 
“the Land is Israel’s everlasting possession, which only they shall 
inherit and in which only they shall settle, and if perchance they are 
exiled from it they will return to it again, for it is theirs in perpetuity 
and no other nation’s.” 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Source: Israel and the Diaspora, Ben Zion Dinur, The Jewish Publication Society 
of America, Philadelphia, 1969, p. 7. 
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Document B: “The Zionist Revolution”, Harold Fisch 
(1969) 

 
What were the motives behind the religious opposition to Zionism? It 
would be too simple to conclude, as some observers have done, that 
these men were ‘waiting for the Messiah’ and were unwilling to act 
unless a clear sign was given them from heaven. The fact is that 
Rabbi Chaim Soloveichik and others were practical-minded leaders 
who knew very well that God acts through human agency. The 
Talmud, after all, teaches that in a dispute on a point of law between 
an angelic voice and a constituted human authority, the human 
authority wins. Had they been convinced that Zionism was an 
authentic Jewish phenomenon and that its programme would have 
furthered the spiritual as well as the physical well-being of Jewry, they 
would not have hesitated to give it their support. But they sensed – 
correctly – that Zionism was the offspring of the Emancipation, and 
the Emancipation represented for them the intrusion of an alien life-
style and an alien calendar into the life of Jewry. Zionism had to be 
resisted for the same reason that the whole assimilatory trend of the 
nineteenth century had to be resisted. If individual Jews had to be 
prevented from surrendering their Jewish identity, then the collectivity 
of Israel had to be prevented no less from following a path designed 
to turn it into a nation like the other nations, its way of life determined 
by the norms of twentieth-century civilization. 
 
When the men of the Agudat Yisrael refused to recognize, and here 
the leaders of the Mizrachi such as Rabbi Meir Berlin and Rabbi 
Isaac J. Reines revealed a more profound insight, was the powerful 
impulse for Jewish self-authentication which also operated within 
Zionism. Whilst the Zionist movement was indeed the offspring of the 
Emancipation, it was also, paradoxically, the offspring of Jewish 
prophetic history, and this paradox had to be endured until the time 
came to bring the two calendars together and somehow redress the 
disjunction between them.  
 
 
 
 
Source: The Zionist Revolution: A New Perspective, Harold Fisch, St. Martin’s 
Press, New York, 1978, p. 84. 
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Document C: “Seeking Zion”, Rabbi Tzvi Hirsch 
Kalischer (1862) 

 
The Redemption of Israel, for which we long, is not to be imagined as 
a sudden miracle. The Almighty, blessed be His Name, will not 
suddenly descend from on high and command his people to go forth. 
He will not send the Messiah from heaven in a twinkling of an eye, to 
sound the great trumpet for the scattered of Israel and gather them 
into Jerusalem. He will not surround the Holy City with a wall of fire or 
cause the Holy Temple to descend from the heavens. The bliss and 
miracles that were promised by his servants, the prophets, will 
certainly come to pass – everything will be fulfilled – but we will not 
run in terror and flight, for the Redemption of Israel will come by slow 
degrees and the ray of deliverance will shine forth gradually.  
 
My dear reader! Cast aside the conventional view that the Messiah 
will suddenly sound a blast on the great trumpet and cause all the 
inhabitants of the earth to tremble. On the contrary, the Redemption 
will begin by awakening support among the philanthropists and by 
gaining the consent of the nations to the gathering of some of the 
scattered of Israel into the Holy Land.  
 
Can we logically explain why the Redemption will begin in a natural 
manner and why the Lord, in His love for His people, will not 
immediately send the Messiah in an obvious miracle? Yes, we can.  
 
We know that all our worship of God is in the form of trials by which  
He tests us. When God created man and placed him in the Garden of 
Eden, He also planted the Tree of Knowledge and then commanded 
man not to eat of it. Why did He put the Tree in the Garden, if not as 
a trial? Why did He allow the Snake to enter the Garden, to tempt 
man, if not to test whether man would observe God’s command?  
 
When Israel went forth from Egypt, God again tested man’s faith with 
hunger and thirst along the way. The laws given to us in the Torah 
about unclean animals which are forbidden us as food are also a 
continuous trial – else why did the Almighty make them so tempting 
and succulent? Throughout the days of our dispersion we have 
suffered martyrdom for the sanctity of God’s Name; we have been 
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dragged from land to land and have borne the yoke of exile through 
the ages, all for the sake of His holy Torah and as a further stage of 
the testing of our faith.  
 
If the Almighty would suddenly appear one day in the future, through 
undeniable miracles, this would be no trial. What straining of our faith 
would there be in the face of the miracles and wonders attending a 
clear heavenly command to go up and inherit the land and enjoy its 
good fruit? Under such circumstances what fool would not go there, 
not because of his love of God, but for His own selfish sake? Only a 
natural beginning of the Redemption is a true test of those who 
initiate it. To concentrate all one’s energy on this holy work and to 
renounce home and fortune for the sake of living in Zion before the 
voice of gladness and the voice of joy are heard – there is no greater 
merit or trial than this.  
 
Another great advantage of agricultural settlement is that we would 
have the privilege of observing the religious commandments that 
attach to working the soil of the Holy Land. The Jews who supervised 
the actual laborers would be aiding in the working of the land and 
would therefore have the same status as if they had personally 
fulfilled these commandments. 
 
But, beyond all this, Jewish farming would be a spur to the ultimate 
Messianic Redemption. As we bring redemption to the land in a this-
worldly way, the rays of heavenly deliverance will gradually appear. 
Let no stubborn opponent of these thoughts maintain that those who 
labor day and night will be taken away from the study of the Torah 
and from spiritual to secular concerns. This counter argument is 
shortsighted. On the contrary, the policy we propose will add dignity 
to the Torah. If there is no bread, there can be no study; if there will 
be bread in the land, people will then be able to study with peace of 
mind. In addition, we are sure that there are many in the Holy Land 
who are not students of the Torah and who long to work the land. 
These will support the physically infirm scholars to whom no man 
would dare say: Work the land! but to whom all would say that they 
should devote themselves entirely to serving the Lord.  
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Such a policy would also raise our dignity among the nations, for they 
would say that the children of Israel, too, have the will to redeem the 
land of their ancestors, which is now so barren and forsaken. 
 
If we strengthen ourselves and go to the Holy Land to plant, build, 
establish and grow, our eyes will see the blessing upon our fields, 
and we will have blessing to no end, and we shall be praised with 
praises of the Holy Land – and through this the redemption of Israel 
will come!”  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Source: Drishat Tzion, Rabbi Tzvi Hirsch Kalischer, 1862 
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Document D: “Bar-Ilan University Faculty Lecture”, 
Yitzhak Kraus (2014) 

 
The rabbis of Jerusalem opposed the practical program advanced by 
Rabbi Alkalai, who maintained that Jerusalem should be built up in 
the natural way by practical endeavor alongside Torah study and 
worship of the Lord.  In response to their view that, "Jerusalem was 
created solely for occupying oneself with Torah" (Kol Koreh, p. 7), 
Rabbi Alkalai said: “In this world one cannot behave as in the World 
to Come, where there is neither eating nor drinking” (loc. cit.). 
   
Jerusalem's rabbis ignored his words, and in several of his writings 
Rabbi Alkalai called for halakhic negotiation with them on the matter, 
explaining why they were ruling out his opinion without relating to its 
substance.  In his bitterness he wrote: 
 

For twenty-five years now the beloved country of our 
sacred patriarchs has burned in my blood, and I call 
ardently for settling the land … and although I have heard 
it said that there are some rabbis who are not inclined to 
look favorably on settling the land, I have not retreated 
from my position, for I say: may this be written down for a 
coming generation; and what is not accomplished by 
good sense will be accomplished by time.  (Raglei 
Mevasser, p. 635)   
 

Rabbi Alkalai acted in the awareness that since 1840 the times 
offered a window of opportunity for returning to the land of Israel, and 
argued that those were the days of the Messiah.  He feared lest the 
"days of the Messiah be lost" and therefore acted with vigor to spread 
his theory of teshuvah and to embark on practical steps.  In his 
introduction to the pamphlet "Shelom Yerushalayim" he asserted that 
1840, the Year of Redemption, was not a single year, but "a century, 
from this day until 1939, for afterwards comes the year tav-shin 
(1940), Heaven forfend." 
 
 
Source: Bar-Ilan University, Parshat Hashavua Study Center, Yitzhak Kraus, 
September 20, 2014. 
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Document E: “Message to 1st Zionist Congress ”, 
Rabbi Shmuel Mohilever (1897) 

 
It is essential that the Congress unite all “Sons of Zion” who are true 
to our cause to work in complete harmony and fraternity, even if there 
be among them differences of opinion regarding religion. Our attitude 
toward those among us who do not observe the religious precepts 
must be, as it were, as if fire had taken hold of our homes, imperiling 
our persons and our property. Under such circumstances would we 
not receive anyone gladly and with love who, though irreligious in our 
eyes, came to rescue us? … 
 
Behold, it is now two thousand years that we await our Messiah, to 
redeem us from our bitter exile and to gather our scattered brethren 
from all corners of the earth to our own land, where each shall dwell 
in security, under the vine and under his fig tree. This faith, strong 
within us, has been our sole comfort in the untold days of our misery 
and degradation. And even though in the last century some have 
arisen in our midst who have denied this belief, tearing it out of their 
hearts and even erasing it from their prayers, the masses of our 
people hold fast to this hope, in which they find balm for their 
suffering. Of late certain orthodox rabbis have arisen in western 
Europe, among whom one has even declared that the promises of 
future bliss and consolation made by our Messiah, they say, will not 
be to bring Israel back to the Land of its Fathers and put an end to its 
long dispersion and many sorrows, but will be to establish the 
Kingdom of Heaven for all mankind, while Israel continues in exile as 
a light to the gentiles. Others of these rabbis assert, without 
qualification, that nationalism is contrary to our belief in the advent of 
the Messiah. I am therefore constrained to declare publicly that all 
this is not true. Our hope and faith has ever been and still is, that our 
Messiah will come and gather in all the scattered of Israel, and, 
instead of our being wanderers upon the faith of the earth, ever 
moving from place to place, we shall dwell in our own country as a 
nation, in the fullest sense of the world. 
 
 
 
Source: The Zionist Idea: A Historical Analysis and Reader, Arthur Hertzberg, 
The Jewish Publication Society of America, Philadelphia, 1997, p. 402-404. 
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Document F: “The Rebirth of Israel”, Rabbi Abraham 
Isaac Kook (1910-1930) 

 
There is an eternal covenant which assures the whole House of Israel 
that it will not ever become completely unclean. Yes, it may be 
partially corroded, but it can never be totally cut off from the source of 
divine life. Many of the adherents of the present national revival 
maintain that they are secularists. If a Jewish secular nationalism 
were really imaginable, then we would, indeed, be in danger of falling 
so low as to be beyond redemption.  
 
But Jewish secular nationalism is a form of self-delusion: the spirit of 
Israel is so closely linked to the spirit of God that a Jewish nationalist, 
no matter how secularist his intention may be, must, despite himself, 
affirm the divine. An individual can sever the tie that binds him to life 
eternal, but the House of Israel as a whole cannot. All of its most 
cherished national possessions – its land, languages, history and 
customs – are vessels of the spirit of the Lord.  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Source: The Zionist Idea: A Historical Analysis and Reader, Arthur Hertzberg, 
The Jewish Publication Society of America, Philadelphia, p. 430 
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Document G: “The Zionist Revolution”, Harold Fisch 
(1969) 

 
In joining himself to the political enterprise of Zionism Kook did not 
see himself as compromising the sacred character of Judaism by an 
alliance with secularists and apostates (the view taken of him by 
some of his opponents), but he felt, on the contrary, that he was 
helping to perform the most profoundly religious task of all, that of 
rescuing the fallen ‘husks’ of divinity and thus helping to bring about 
the harmonious unity of all things. In the Exile Judaism had shrunken 
within itself; holiness had been confined to a limited sphere. The 
priesthood of Israel had expressed itself only within the family, within 
the Diaspora community and its daily pieties, but the covenant of 
priesthood required for its full exercise the entire realm of human 
relationships, political and international, and the entire arena of man’s 
relationships with the natural world. Only through the Return of Zion 
would it be possible to achieve this fullness, to restore the light of 
holiness to its full glory. The Return would, in fact, be the harbinger of 
a spiritual awakening, in which Israel would discover its true vocation 
as ‘a Kingdom of priests and a holy nation’ preparing the ground for 
that cosmic movement of return for which the whole world waited.  
 
Rabbi Kook did not deceive himself about the sinful character of his 
generation. He was painfully aware that a majority of those who had 
settled in the Jewish National Home by 1920 or thereabouts, in order 
to take part in the Return, were no longer faithful to the Law and the 
Commandments, the true and only vehicle of holiness. In dealing with 
this issue Rabbi Kook makes use of two major arguments. One is 
dialectical: he maintains that depravity, on the scale which we witness 
around us, is itself an indication that the Messiah is near. Rebellion, 
contumacy (hutzpah) are themselves eschatological signs, making 
the coming of the divine light of salvation not only necessary but 
inevitable. This notion, originating in the Talmud, is a commonplace 
of cabbalistic thought. Second, he argues that though individual 
Jews, even very large numbers of them, might transgress the Law or 
repudiate its authority, the nation as such, the mystical body of Israel 
(Knesset Israel), can never abandon its religious vocation as witness 
and source of divine inspiration. This is the central nerve of Kook’s 
teaching. The mystical body of Israel is more real than its constituent 
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members; its religious vocation and integrity guaranteed to all 
eternity: ‘A covenant is entered into with the whole Knesset Yisrael 
that she will never become altogether unclean.’  
 
 
 
 
 
 

Vocabulary   

Dialectical: relating to the logical discussion of ideas and opinions. 

Eschatological: any system of doctrines concerning last, or final, 
matters, as death, the Judgment, the future state, etc. 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Source: The Zionist Revolution: A New Perspective, Harold Fisch, St. Martin’s 
Press, New York, 1978, p. 61-62. 
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Document H: “Address at Hebrew University ”, 
Yitzhak Rabin (June 28, 1967) 

 
But the strain of battle, the anxiety which preceded it, and the sense 
of salvation and of direct confrontation with Jewish history itself 
cracked the shell of hardness and shyness and released well-springs 
of emotion and stirrings of the spirit. The paratroopers who 
conquered the Wailing Wall leaned on its stones and wept – in its 
symbolism an act so rare as to be almost unparalleled in human 
history. Rhetorical phrases and clichés are not common in our Army, 
but this scene on the Temple Mount, powerful enough to break 
through their habits of reticence, revealed as though by a flash of 
lightning truths that were deeply hidden. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Source: The Zionist Revolution: A New Perspective, Harold Fisch, St. Martin’s 
Press, New York, 1978, p. 90. 
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Document I: “Interview”, Rabbi Yigal Kaminetsky, 
Chief Rabbi of Gush Katif (2005) 

 
They don’t understand God did not work with such effort for 2000 
years to bring the nation of Israel back to the Land of Israel only in 
order for us to be a high-tech state. We want a state that should be a 
symbol to the world, a symbol of truth, of faith, of honesty, of belief in 
the God of Israel. To bring God’s light to the world. This is what we 
want.     
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Source: Interview of Rabbi Yigal Kaminetsky, David Isaac, 2005. 
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 Document J: “Interview”, Tommy Lapid, Leader of 
the Shinui Party (2005) 

 
Most of the time, the national religious was a bridge between the 
secular world and the religious world. They were mildly nationalistic. 
They realized they existed in a world different from the middle-age 
ghettoes and we got along with them pretty well. Only in the past 30 
odd years they became so fervently nationalistic that they lost touch 
with the secular majority in this country.  
 
In my vision, Israel should be Denmark. A modern, liberal open-
minded, technologically advanced free society. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Source: Interview of Tommy Lapid, David Isaac, 2005.  
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Guiding Questions          Name_______________ 

 

 

1. Why did Orthodox Jews largely oppose Zionism? 

 

 

 

 

 
  

2. What was the position of Rabbi Kalischer and Rabbi Alkalai? 
 

 

 

 

 

 

 

3. What is the religious/secular divide about? 

 

 

 

 

 

 

In the space below answer the following: What were the problems early religious Zionists 

encountered and what energized them to become more important politically after 1967? 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 


