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Christian Zionism The Jews Society Lesson Plan  
  

Central Historical Question: What were the factors behind the 
rise of Christian Zionism in 19th century England? 

 
Materials:   
 

• The Jews Society PowerPoint 

• The Jews Society Video 

• Copies of Documents A, B, C, D, E, F. 

 

Plan of Instruction:  

  
The PowerPoint, video and supporting documents reinforce lesson content 
through purposeful repetition and the gradual addition of new material. 
 

1. Pass out Documents A-F.  

 

2. Mini-lecture with PowerPoint:  

   

• Slide: Restorationism: Restorationism is the effort by Christians to use 

political means to restore the Jews to their ancient homeland. Christian 

Zionism pre-dates modern Zionism by over 200 years, first appearing  in 

the early 1600s. 

 

• Slide: Puritans: Christian Zionism has its greatest impact in England. This 

is surprising as England had expelled Jews in 1290, a ban which lasted 

350 years, until Oliver Cromwell permitted their return in 1657. Laying the 

groundwork for this reversal is Puritanism, rooted in the Reformation, and 

the rise of Protestantism. The Puritans’ main goal is to purify the Church of 

England from all traces of Catholic practices. 

 

• Slide: Puritans Embrace Restorationism: The Puritans soon adopt 

Restorationism.  Historian Barbara Tuchman writes, “As early as 1621 

there had appeared a treatise called ‘The World’s Great Restauration or 

Calling of the Jews and with them of all Nations and Kingdoms of the Earth 

to the Faith of Christ.’ … It remains the first of all English projects for the 

restoration of Israel.” In 1649, which Tuchman describes as the “very peak 

and mid-point of Puritan rule in England,” two English Puritans submit a 

petition to England and the Netherlands, urging both nations “to transport 

Izraell’s sons and daughters in their ships to the Land promised to their 

forefathers, Abraham, Isaac and Jacob for an everlasting inheritance.”  

 
• Slide: The Bible: Why did Puritans favor restoring the Jews to their ancient 

land? The first and foremost reason is the Bible. Even before the Puritans 
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came on the scene there were attempts to get translations of the Bible into 

the hands of the common people  Most notable was the translation by 

John Wycliffe, a dissident Catholic priest, who translated the Bible into 

English in the 14th Century. Wycliffe’s followers were known as the 

Lollards.  The  Catholic Church took drastic steps to suppress Wycliffe’s 

Bible. The next translation, by William Tyndale,  was the first to draw 

directly from Hebrew and Greek texts. (The Wycliffe Bible was based on a 

4th century Latin translation and so was a translation of a translation.)  

 
A composite of Tynsdale’s Bible and other translations would become the 

Bible which Henry VIII would, in 1538, order placed in every church in 

England with the declaration to his clergy that “you shall expressly stir, 

provoke and exhort every person to read the same.” But Henry VIII and his 

bishops are dismayed at the wave of Protestantism let loose by their 

authorization of this Bible.  Subsequent proclamations warn his subjects to 

use the book “humbly and reverently.” An act of Parliament even forbids 

reading the Bible aloud. But it is too late. The Bible’s availability in their 

own tongue sparks widespread interest and excitement among the 

English.  

 

The Puritans devour the Bible. They find themselves identifying with the 

Hebrews of the Old Testament. Like the Hebrews, the Puritans see 

themselves as ‘God’s elected’. Historian Barbara Tuchman says, “They 

applied its narrative to themselves. They were the self-chosen inheritors of 

Abraham’s covenant with God, the re-embodied saints of Israel, the 

‘battle-ax of the Lord,’ in the words of Jeremiah.” And like the Jews they 

experience persecution, in their case by the Church of England and the 

monarchy.  

 

Puritan identification with the Jews leads to an infatuation with Hebrew. 

Hebrew becomes one of the required languages at universities. Puritans 

also base their behavior on biblical standards. Historian Thomas Macauley 

writes, “They baptized their children by the names not of Christian saints 

but of Hebrew patriarchs and warriors. They turned the weekly festival by 

which the church had from primitive times commemorated the resurrection 

of her Lord, into the Jewish Sabbath. They sought for precedents to guide 

their ordinary conduct in the books of Judges and Kings.” 

 

The Bible also makes them aware of God’s promise to Israel that he will 

eventually return the Jews to their former glory. The Puritans interpret this 

to mean that the Messiah will only return once the people of Israel have 

been restored to their Land. That the Jews would first be scattered to all 

countries becomes a reason to let Jews back into England. The argument 

goes that the Jews cannot return to Zion until they have reached every 
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nation, therefore, they must be brought to England  before they can get 

back to the Land of Israel. 

 

• Slide: Resurgence: Puritanism’s influence wanes in the 18th century.  This 

changes dramatically in the 19th Century.  Historian Donald Lewis writes: 

“Between 1810 and the late 1830s, a revolution occurred: from a time 

when there was a virtually complete lack of interest in the Jews and 

Judaism, large numbers of British evangelicals came to adopt the Jews as 

their special concern and promoted the idea of Britain as the unique 

protector of ‘God’s Chosen People.’” By the middle of the 19th Century, a 

love for Jews and Restorationism become important signs of identity for 

British evangelicals. 

 

• Slide: Jewish Converts: Among the pioneers of Christian Zionism in the 

19th Century are Jews who have converted to Christianity and are eager to 

convert their former co-religionists. At the same time, they encourage 

friendly attitudes toward Jews among Christians. Prominent among these 

Jewish converts are Joseph Frey, born Joseph Levi, who converts in 1798, 

and becomes a priest; Joseph Wolff, who travels to the Holy Land in the 

early 1820s to preach to Jews; two writers, Ridley Haim Herschell and 

Philip Hirschfeld; and Michael Solomon Alexander, who will eventually 

become the first Anglican bishop in Jerusalem.  

  

• Slide: The Jews Society: Jewish convert Joseph Frey starts out with the 

intention of serving as a missionary in Africa. He changes his mind at the 

sight of poor Jews in London’s East End and decides his mission is to 

preach to them, which he does beginning in 1805. In 1809, he founds the 

London Society for the Promotion of Christianity amongst the Jews, known 

as the London Jews’ Society, or just Jews’ Society for short. The Jews’ 

Society’s main goal: Preaching the Gospel to the Jews. Its second goal is 

to bring about a Jewish restoration.  Historian Kelvin Crombie notes, 

“Lewis Way, a leading member of the [London Jews’ Society], likened the 

nation of Britain to a modern day Cyrus who would lead the Jewish people 

back to their homeland.” 

 
• Slide: Teaching of Esteem: The Evangelical view of prophecy and the 

special role allotted to the Jewish people in bringing about the Messiah’s 

return leads to a love and respect for Jews. Evangelical clergyman 

Charles Simeon says, “Am I a friend to the Gentiles? I am known to be so, 

and therefore am I a friend of the Jews, whose restoration to God shall be 

the redemption of the whole world.” This respect is referred to as a 

“Teaching of Esteem” for Jews, whom the Jews’ Society members 

consider a blessed people. They promote a positive image of the Jew as 

upright, intelligent, and hard-working. The Society and its leaders become 
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active in combating  mistreatment of Jews and regularly draw attention to 

the plight of Jews. Indeed, one detractor quips that the group should be 

renamed “The Society for Promoting Judaism among Christians” rather 

than the other way around. The “Teaching of Esteem” doesn’t begin with 

the London Jews’ Society but has earlier roots and can be found among 

English Puritans in the 17th Century and German-speaking Lutheran 

Pietists in the 18th Century.  

 

• Slide: Teaching of Contempt: The “Teaching of Esteem” contrasts sharply 

with the long-held “Teaching of Contempt” by the Roman Catholic Church 

which can be traced back to St. Augustine, who in the 4th and 5th Centuries 

argues having rejected Jesus, the Jews can no longer be considered 

God’s chosen people.  In “City of God” and “Tractatus adversus Judaeos” 

(“A Tract Against the Jews”) Augustine argues that the Jews are guilty of 

deicide (the murder of God), a punishment that deserves death, but like 

Cain who murdered his brother Abel, the punishment has been reduced 

and the Jews are condemned to wander the earth as a despised and 

cursed people. Historian Donald Lewis writes, “for Augustine, the Jews 

were a ‘witness-people’: a witness to the truth of the revelation to the 

Jews, which they maintained in all the cultures to which they had been 

dispersed.”  Augustine argues that the Jews don’t properly understand the 

Bible. In contrast, the Evangelicals largely base their esteem for Jews on 

the Puritan view that Jews are the “masters of the book.”  

 
• Slide: Clergymen: Prominent English clergymen become involved in the 

London Jews’ Society and also help popularize the idea of Israel’s return. 

Charles Simeon is the most important evangelical cleric of his time. 

Historian Thomas Macaulay says, Simeon's "authority and influence… 

extended from Cambridge to the most remote corners of England,” 

Simeon preaches in 1835: “Jehovah declares that his honour, and his own 

happiness, so to speak, is connected with the restoration of Israel...” 

Simeon will interest Edward Bickersteth (1786-1850), the leading 

evangelical of the next generation, in Jewish evangelism.  

  
• Slide: Popular Society: The Jews’ Society is a striking success. Its 

supporters read like an evangelical and social Who’s Who of England. 

Queen Victoria's father, the Duke of Kent, becomes a Patron of the 

Society in 1813. William Wilberforce, who led the fight to abolish the slave 

trade in the British Empire, is a member, along with  royalty, clergy and 

members of parliament. By 1841, the Archbishops of Canterbury and New 

York and 23 bishops, nearly all the Episcopal bench, are added to its list of 

Patrons. Historian Kelvin Crombie says, “Part of the reason for the 

Society’s popularity was the commonly held belief among evangelicals that 
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God was going to use England to play a leading role in helping to restore 

the Jewish people to their homeland and to their Messiah.”  

 
• Slide: Literary Support: The Society gains valuable support from literary 

figures, chief among them Charlotte Elizabeth Tonna. Her “Christian 

Lady’s Magazine” tirelessly promotes esteem for Jews, calls for their 

protection and proper treatment and preaches Restorationism. She even 

wears a broach with the Hebrew inscription, “If I forget thee, O Jerusalem, 

may my right hand wither.”  She maintains warm relations with prominent 

Jews, who consider her a  friend for her work on behalf of persecuted 

Jewry. The most popular evangelical writer after Tonna is Catherine 

Marsh, whose philosemitic writings were highly influential. But the most 

famous writer, who for a time identifies as an evangelical, is Marian Evans, 

better known as George Eliot. In her 1876 “Daniel Deronda,” the book’s 

hero is a Jew raised as an Englishman. Deronda discovers his Jewish 

roots and resolves, like Moses who is raised as an Egyptian, to help his 

people return to their homeland. The book  will later influence Jewish 

Zionists, including Eliezer Ben-Yehuda, the father of modern Hebrew, and 

Theodor Herzl, the founder of Zionism. 

 
• Slide: Lord Shaftesbury: The most famous Christian Zionist, however, is 

not a converted Jew or literary figure. He is Anthony Ashley Cooper, a  

member of Parliament who will become known as Lord Ashley, the 7th 

Earl of Shaftesbury. His contributions will be discussed in the next lesson.  

 
3. Play video: The Jews Society 

 

Introduce inquiry question: What were the factors behind the rise of 

Christian Zionism in 19th century England? 
 

4. Whole class discussion:  

 

• Christian Zionists both wanted the Jews to return to their Land and 

to convert to Christianity. Do you think these two ideas are 

contradictory or can they co-exist?  

• What about the Jews’ Society’s beliefs led them to esteem Jews?  

• What accounts for the opposing attitudes toward the Jews among 

Evangelicals and Catholics during the time under discussion?  

• Why do you think the history of Christian Zionism is often 

overlooked in traditional histories of Zionism? 

• What facts about Christian Zionism’s origins do you find most 

surprising?  

 

5.  Hand out Review Questions (may be used as end of class Quiz). 
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Document A: “Bible and Sword,” Barbara Tuchman 
(1984) 

 
In the year 1649, the very peak and mid-point of Puritan rule in 
England, two English Puritans of Amsterdam petitioned the 
government “That this Nation of England, with the inhabitants of the 
Netherlands, shall be the first and the readiest to transport Izraell’s 
sons and daughters in their ships to the Land promised to their 
forefathers, Abraham, Isaac and Jacob for an everlasting 
Inheritance.” The petition further requested that the Jews “may again 
be received and permitted to trade and dwell amongst you in this 
Land.” 
 
What moved Joanna and Ebenezer Cartwright, authors of the 
petition, to ask not only that England assist in the restoration of Israel 
to Palestine but also repeal Edward I’s act of banishment, which had 
been in force for some three hundred and fifty years? To understand 
their motive one must realize the transformation wrought by the Bible 
acting through the Puritan movement. It was as if every influence on 
thought exerted today by press, radio, movies, magazines were 
equaled by one book speaking with the voice of God, reinforced by 
the temporal authority of the Supreme Court. Particularly the Old 
Testament, with its narrative of a people unalterably convinced of 
having been chosen by the Lord to do His work on earth, governed 
the Puritan mind. They applied its narrative to themselves. They were 
the self-chosen inheritors of Abraham’s covenant with God, the re-
embodied saints of Israel, the “battle-ax of the Lord,” in the words of 
Jeremiah. Their guide was the prophets, their comfort the Psalms. 
Their devotion, their obedience, their inspiration were owed not to the 
Heavenly Father of Jesus, but to Jehovah, the Lord God of Hosts. 
Scripture, the word of God revealed to His chosen people, was their 
command, on the hearth as on the battlefield, in Parliament as in 
church.  
 
…up to 1600 let us say, Palestine had been to the English a land of 
purely Christian associations, though lost to the Christian world 
through the unfortunate intrusion of Islam. Now it came to be 
remembered as the homeland of the Jews, the land carrying the 
Scriptural promise of Israel’s return. Interest now centered on fulfilling 
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the Scripture. Starting with the Puritan ascendency, the movement 
among the English for the return of the Jews to Palestine began.  
 
The movement was not for the sake of the Jews, but for the sake of 
the promise made to them. According to Scripture the kingdom of 
Israel for all mankind would come when the people of Israel were 
restored to Zion. Only then would the world see the advent of the 
Messiah or, in Christian terms, the Second Advent. The return was 
visioned, of course, only in terms of a Jewish nation converted to 
Christianity, for this was to be the signal for the working out of the 
promise. … 
 
The Cartwright petition, in embodying these ideas, was not a single 
eccentricity, but a typical and natural product of its time. … 
 
Meantime certain Puritan theories evolved the scheme of recalling 
the Jews to England in order that their conversion under the proper 
auspices might proceed as soon as possible. What could be more 
stunning proof to the world at large of the righteousness of the 
Puritan cause than the accomplishment of this long-delayed event? 
… As early as 1621 there had appeared a treatise called The World’s 
Great Restauration or Calling of the Jews and with them of all Nations 
and Kingdoms of the Earth to the Faith of Christ. Its author was Sir 
Henry Finch, a sergeant-at-law or legal officer of the king, who 
predicted the restoration in the near future of temporal dominion to 
the Jews and the establishment by them of a world-wide empire. It 
remains the first of all English projects for the restoration of Israel. 
According to Finch’s contemporary, Tom Fuller, the book was 
interpreted as implying that “all Christian princes should surrender 
their power as homage to the temporall supreme Empire of the 
Jewish nation.” In view of James I’s sensitivity on the royal 
prerogative it is no surprise that Finch was promptly arrested, tried for 
treason, and eventually released only after disavowing any passages 
that might be considered derogatory to the King’s sovereignty.  
 
What influence the book had, if any, cannot be determined. Its 
suppression may have prevented any spread of its ideas; on the 
other hand, the fact of suppression and the author’s trial may have 
stimulated interest. In any event the idea did not die. During the next 
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generation the Independents – that is, the left wing of Puritanism, 
which eventually came to power under Cromwell – were growing 
each year more numerous, influential, and infuriated. As the 
movement grew the Hebraic invasion spread. The more surely they 
felt themselves the reincarnated chosen people called to do God’s 
work among the Philistines, the more Hebraic they became in speech 
and habit. A wave of Old Testament nomenclature broke over the 
heads of England’s infants. Guy, Miles, Peter, and John gave way to 
Enoch, Amos, Obadiah, Job, Seth, and Eli. Mary and Maud and 
Margaret and Anne lost out to Sarah, Rebecca, Deborah, and Esther. 
A Chauncy family of Hertfordshire is recorded whose six children 
were named Isaac, Ichabod, Sarah, Barnabas, Nathaniel, and Israel. 
The Bible was ransacked from beginning to end; there seems to have 
been a particular liking for the more obscure or outlandish examples, 
like Zerrubabel or Habbakuk and even Shadrach, Mesach, and 
Abednego. … 
 
Old Testament fervor did not stop at the baptismal font. Biblical 
scholarship and exegesis became the chief intellectual activity of the 
age and Hebrew one of the three holy tongues necessary to the 
theological study that now choked the universities. An ordinance of 
1644 required candidates for the ministry to be examined in reading 
the Scriptures in Hebrew and Greek. Hebrew even invaded the 
grammar schools.  
 
 
  
 
 
 
 
 
 
 
 
 
 
 
Source: Bible and Sword: England and Palestine from the Bronze Age to Balfour, 
Barbara W. Tuchman, New York University Press, New York, 1956, (1984 
edition) p. 121-133.  
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Document B: “For the Love of Zion”, Kelvin Crombie 
(1991) 

 

Following the Reformation a group of English churchmen known as 
Protestants sought to purify the English Church from any taint of 
popery. Their zeal for doctrinal purity and devotion to the total 
reformation of the English Church earned these Christians the name 
‘Puritans’. They had no time for the via media in Anglicanism – a 
middle way combining pre-Reformation ‘form’ with a reformed 
theology that originated in Europe. 
 
The cornerstone of Puritan theology was the authority of Holy 
Scripture. As they read the scriptures these early Puritans saw the 
promises in the Hebrew prophets concerning the restoration of a 
scattered Israel to their own land. They read in Romans 9-11 of God’s 
faithfulness towards the house of Israel and the promise of their 
eventual acceptance of Jesus as the Jewish Messiah.  
 
This early Puritan interest in the restoration of the Jews to their land 
and their acceptance of Jesus as their Messiah was the seed which 
some two hundred years later would lead to the establishment of an 
evangelical missionary society called the London Society for 
Promoting Christianity Amongst the Jews.  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Source: For the Love of Zion, Kelvin Crombie, Hodder & Stoughton, London, 
1991, p. 11. 
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Document C: “The Origins of Christian Zionism,” 
Donald M. Lewis (2009) 

 
…the characterization of Christian attitudes toward Jews as 
continuing a “Teaching of Contempt” does not fit the British 
evangelicals; an attitude of “contempt” was diametrically opposite to 
what was being promoted at a popular level by many Protestants, 
beginning with the English Puritans of the seventeenth century, the 
German-speaking Lutheran Pietists in the eighteenth century, and the 
Protestants in Britain (and subsequently in America) who were 
located within the evangelical tradition in the early nineteenth century. 
In fact, these evangelical Protestants developed and aggressively 
promoted what can be characterized as a new “Teaching of Esteem” 
toward the Jews. In countless sermons, tracts, and popular 
publications, the Jews were being reconstructed not as “Christ killers” 
but as those who are (in the words of the King James version of 
Romans 11:28) “beloved for the fathers’ sakes.” Christian esteem for 
the Jews was to replace the older attitude of contempt, which these 
Protestants came to associate with Roman Catholicism. God’s 
“Chosen People” now became synonymous with “The Jews” for 
countless Protestants in the globally expanding evangelical world. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Source: The Origins of Christian Zionism, Donald M. Lewis, Cambridge 
University Press, Cambridge, UK, 2009, p. 11-12. 
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Document D: “It’s All in the Bible”, Yaakov Ariel 
(2011) 

 
The English revolution in the mid-seventeenth century also stirred 
messianic hopes and gave rise to premillennialist groups in Britain. 
Some of them took a keen interest in the Jewish people and viewed 
their return to Palestine as an event to take place prior to the arrival 
of the Messiah. … 
 
The roots and early beginnings of Christian support for Zionism can 
be traced back to such seventeenth-century Protestant messianic 
yearnings. Even at this stage some of the characteristics of 
philosemitic interest in the Jewish people and their return to Palestine 
emerged. These Christians tended to read their sacred texts in a 
literal manner. In contrast to other branches of Christianity, they 
viewed the Jews as continuators of biblical Israel, heirs to the 
covenant between God and Abraham, and the object of biblical 
prophecies about a restored Davidic kingdom in the land of Israel. In 
their messianic scenarios, the return of the Jews to Palestine was the 
first step in the advancement of the messianic timetable.  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Source: ‘It’s All in the Bible’, Philosemitism in History, Edited by Jonathan Karp, 
Adam Sutcliffe, Cambridge University Press, Cambridge, UK, 2011, p. 259.  
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Document E: “For the Love of Zion”, Kelvin Crombie 
(1991) 

 
Joseph Frey was born in the German province of Franconia in 1771. 
The son of a rabbi, Frey was set on following in his father’s footsteps 
but changed his plans when he came to faith in Jesus in 1798.  
 
Shortly afterwards Frey went to train with the London Missionary 
Society (LMS), to serve as a missionary in Africa. But the Lord had 
other plans for him.  
 
The sight of poor Jews in the East End of London made Frey 
abandon his plan to go to Africa. Instead he asked the LMS to 
support him in his desire to preach the gospel among the Jews of 
London, and in May 1805 Frey began his missionary work in the East 
End.  
 
Initially Frey limited his efforts to preaching the gospel at the Calvinist 
Methodist Chapel in Jewry Lane, Aldgate. But it soon became clear 
that if God’s love in Christ was to be revealed to Jewish people, 
financial help and education were needed, as well as preaching. Frey 
proposed the setting up of a ‘House of Industry’ where Hebrew 
Christians could be taught a trade under supervision, and the 
establishment of a boarding school for Jewish children to overcome 
the difficulty of their returning each evening to homes that were 
hostile to the gospel.  
 
Neither idea was supported by the LMS directors. But Frey, a man 
ahead of his time, still believed that the gospel must be presented in 
a culturally relevant way.  
 
A few others agreed with Frey’s approach, and on 4 August 1808 a 
small group met in London and formed a society ‘for the purpose of 
visiting and relieving the sick and distressed, and instructing the 
ignorant, especially such as are of the Jewish nation’.  
 
The original idea was that this new society would be an auxiliary of 
the LMS. But the parent society was unhappy with this. So Frey and 
his companions were left with no choice but to form a separate 
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organization, to be known as the London Society for Promoting 
Christianity Amongst the Jews, or the LJS. Founded in May 1809, the 
LJS grew quickly in popularity. The list of supporters reads like an 
evangelical and social Who’s Who. It included Charles Simeon and 
William Wilberforce, who later led the fight to abolish the slave trade 
in the British Empire.   
 
In 1813 the Duke of Kent, grandfather of King Edward VII, became 
Patron of the Society. On the list of early LJS vice-presidents the 
Duke of Devonshire, seven earls, five viscounts and several 
members of Parliament were to be found.  
 
Part of the reason for the Society’s popularity was the commonly held 
belief among evangelicals that God was going to use England to play 
a leading role in helping to restore the Jewish people to their 
homeland and to their Messiah. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Source: For the Love of Zion, Kelvin Crombie, Hodder & Stoughton, London, 
1991, p. 12-13. 
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Document F: “Daniel Deronda”, George Eliot (1876) 
 

I am going to the East to become better acquainted with the condition 
of my race in various countries there. … The idea that I am 
possessed with is that of restoring a political existence to my people, 
making them a national centre, such as the English have, though they 
too are scattered over the face of the globe. That is a task which 
presents itself to me as a duty: I am resolved to begin it, however 
feebly. I am resolved to devote my life to it. At the least, I may 
awaken a movement in other minds, such as has been awakened in 
my own.  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Source: Daniel Deronda, George Eliot, Harper Torchbooks, New York, 1961, 
(First Edition, 1876) p. 606. 
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Guiding Questions          Name_______________  

  
 

1. Why did the Puritans conclude that the Jews must return to their ancient homeland?  

 

 

 

 

 

 

2. What is the ‘Teaching of Esteem’?  
 

 

 

 

 

 

 

3. What was the purpose of the London Jews’ Society? 

 

 

 

 

 

 

 

In the space below answer the following: What were the factors behind the rise of 

Christian Zionism in 19th century England? 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 


