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Christian Zionism Lord Shaftesbury Lesson Plan  
  

Central Historical Question: What was the role of the Jews 
Society and its long-time leader Lord Shaftesbury? 

 
Materials:   
 

• Lord Shaftesbury PowerPoint  

• Lord Shaftesbury Video 

• Copies of Documents A-I. 

 

Plan of Instruction:  

  
The PowerPoint, video and supporting documents reinforce lesson content 
through purposeful repetition and the gradual addition of new material. 
 

1. Pass out Documents A-I.  

 

2. Mini-lecture with PowerPoint:  

   

• Slide: Lord Shaftesbury: Anthony Ashley Cooper is an aristocrat who starts 

out as a member of parliament until, in 1851, he succeeds his father to 

become the 7th Earl of Shaftesbury and moves to the House of Lords.  

 

A social reformer who fights for working women, exploited children, the 

poor, and the insane, he comes to be considered the moral conscience of 

the nation. Historian Barbara Tuchman calls him “the most influential non-

political figure, excepting Darwin, of the Victorian age.”  Lord Shaftesbury  

never holds major political office, instead relying on rousing public opinion 

to support his causes. He rejects offers of prestigious political positions so 

as not to impede his political independence. Shaftesbury feels no 

compunction about criticizing his own Tory party when he doesn’t agree 

with it. Partly for this reason, his declarations carried special weight with 

the British public. 

 

• Slide: Shaftesbury’s Evangelicalism: One of the leading evangelicals of his 

day, Shaftesbury believes the Bible “is God’s word written from the very 

first syllable down to the very last and from the last back to the first.” 

Indeed, he credits the Bible  for his philanthropy as it instructs him to love 

his fellow man. While his concern for marginalized groups include the Irish, 

Scots and Welsh, the ethnic group closest to his heart will be the Jews as 

his concern for them is bound up in his religious belief.  

  

In the late 1820s, Shaftesbury grows closer to the evangelical movement, 

and becomes involved in a number of causes important to evangelicals. In 
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1835, he meets Edward Bickersteth, who becomes the leading evangelical 

clergyman after Charles Simeon’s death in 1836. Bickersteth intensifies 

Shaftesbury’s interest in the Jewish role in divine prophecy. Historian 

Donald Lewis writes: “By the late 1830s, Jewish restoration was a major 

religious reoccupation of Shaftesbury.” 

  

• Slide: Shaftesbury’s Philosemitism: Shaftesbury, like his fellow 

evangelicals, is a philosemite, developing a love and respect for Jews out 

of his belief that the Jews are “God’s chosen people” and that the Jewish 

people have a critical role to play in the Second Coming. His diary entries, 

particularly after 1838, reflect this. For instance, he writes on Oct. 8, 1843: 

“Nuremberg. Fallen from its high estate, and yet a great city. Why has she 

thus fallen? She pays the penalty of cruelty and injustice, of violence and 

oppression towards God’s ancient people, whom no one has ever afflicted 

without smarting for the sin.”  

 

This idea, that the mistreatment of Jews would bring down the judgment of 

God, is one that Shaftesbury repeats, writing in an article in 1839: “It well 

imports us to have a care that we no longer persecute or mislead this 

once-loved nation: they are a people chastened, but not utterly cast off…” 

Shaftesbury had taken to heart the words from Genesis Chapter 12, Verse 

3: “I will bless those who bless you and curse those who curse you.”  

Shaftesbury even adopts the practice of bowing to Jews he meets in the 

streets of German vacation resorts.  

 

Shaftesbury’s philosemitism also stems from his desire, in the words of 

historian Donald Lewis, “to establish as part of British national identity a 

unique responsibility toward ‘God’s chosen people.’ He is drawing on 

widely accepted Protestant interpretations of Scripture, which include the 

notion that Britain might in some way facilitate the ‘restoration of the Jews’ 

to their ancient land. Evangelicals like Shaftesbury seek to promote a 

positive image of the Jews as upright, intelligent, family -oriented, 

educated, hard-working, and so on, in order to counter negative 

stereotypes.” 

 

• Slide: London Jews’ Society: Shaftesbury becomes an active member of 

the London Jews’ Society in 1840. He is “eager to serve the new cause, as 

persuader, publicist and promoter,” says historian Donald Lewis.  

Shaftesbury is credited with coming up with the slogan: “A country without 

a nation for a nation without a country” which Jewish Zionists later adapt 

as “A land without a people for a people without a land.” Shaftesbury 

becomes vice-president of the LSJ and then its president starting in 1848, 

a position he will hold until his death in 1885. Shaftesbury is uniquely 
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suited to lead the Jews’ Society because of his close ties to the most 

influential powerbrokers of the day. 

 

• Slide: Lord Palmerston: Shaftesbury keeps an eye out for a modern Cyrus. 

(Cyrus the Great was the Persian king who released the Jews from their 

Babylonian captivity and allowed them to return to the Land of Israel in 538 

B.C.) Shaftesbury settles on  Lord Palmerston, Britain’s Secretary of State 

for Foreign Affairs from 1830 to 1841 and subsequently  Prime Minister 

from 1855 to 1858 and again from 1859 to 1865. Shaftesbury is married to 

Palmerston’s step-daughter and uses his family connections to lobby 

Palmerston for his plans to restore the Jews to Palestine.  Shaftesbury 

confides in his diary: “Palmerston has been chosen by God to be an 

instrument of good to His ancient people and to recognize their rights 

without believing their destiny.”  

 
• Slide: Three Goals: Shaftesbury pursues three specific goals: 1) Establish 

a British diplomatic presence in Jerusalem 2) Build an Anglican church 

there 3) Found a joint Anglican-Lutheran bishopric in the Land of Israel. He 

will live to see all three goals accomplished.  Historian Donald Lewis 

writes: “It was these three aims that he pursued in his writing, speaking, 

and lobbying on behalf of the Jews in the late 1830s and early 1840s.”  

 
• Slide: Imperial Interests: Palmerston is open to Shaftesbury’s ideas 

because they coincide with his imperial interests; namely, to support the 

Ottoman Empire in order to protect “the road to India.” Palmerston seeks 

to stave off French intervention in the region and even more so the 

designs of Mehemet Ali, an Ottoman Army officer from Albania, who has 

set himself up as Khedive (or viceroy) in Egypt.  In 1839, Mehemet Ali’s 

forces strike a blow against the Turkish Army and Navy, threatening the 

balance of power in the eastern Mediterranean. As historian Alex Carmel 

writes, “The political context of Palestine during the 1830s facilitated the 

marriage of British religious sentiments and strategic interests.”  

 

• Slide: British Vice-Consul: Given Palmerston’s desire to strengthen British 

presence in the region, it is not difficult for Shaftesbury to convince 

Palmerston to appoint a vice-consul in Jerusalem. Shaftesbury argues that 

it would be good to have a British representative on the spot at such a time 

when the Ottoman Sultan is threatened by Mehemet Ali.  

 
Shaftesbury urges Palmerston to make it part of the vice-consul’s mission 

to protect the Jews in Palestine. Palmerston agrees and, at Shaftesbury’s 

urging, instructs the vice-consul “that it will be part of your duty as British 

vice-consul at Jerusalem to afford protection to the Jews generally and 
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you will take an early opportunity of reporting … upon the present state of 

the Jewish population in Palestine.”  

 

The British consulate, which opens in 1838, is the first European consulate 

in Jerusalem. British vice-consul William Tanner Young arrives in 

Palestine in 1839. He describes the pitiful condition of the roughly 9,500 

Jews in Jerusalem.  Young writes: “Still, the Jew in Jerusalem is not 

estimated in value, much above a dog – and scarcely a day passes that I 

do not hear of some act of Tyranny and oppression against a Jew – chiefly 

by the soldiers, who enter their Houses and ‘borrow’ whatever they require 

without asking any permission – sometimes they return the article, but 

more frequently not.”  

 

Young is so zealous on behalf of the Jews that his superior, the consul-

general at Alexandria complains that Mr. Young was: “granting British 

protection in an indiscriminate manner to all Jews.” The Foreign Office in 

London, however, upholds Young’s actions.  

 

• Slide: Christ Church: One of Young’s main activities is in supporting the 

building of an Anglican church in Jerusalem, one of Shaftesbury’s three 

main aims. On December 17, 1839, the foundations for the chapel and 

mission house are dug. Building begins on February 10, 1830.  Despite 

some setbacks, including the architect dying of fever one month after his 

arrival, the structure has taken shape by July 1840.   

 

• Slide: Damascus Blood Libel: In March 1840 in Damascus, a Capuchin 

monk is murdered and a blood libel is directed against the Jews. They are 

accused of  killing him as part of a ritual murder. The accusation leads to a 

pogrom against the Jews. The chief importance of the Damascus Affair, as 

it comes to be known, is in convincing both Jews and Gentiles that the 

Jews in the Middle East need political protection.  

 
• Slide: Jewish Restoration: By 1840, Egypt’s Mehemet Ali has reached 

Beirut and threatens to topple the Ottoman Sultan. Britain sends its Navy 

to protect him. Shaftesbury sees this as an opportune time to press the 

case for Jewish restoration. In his diary on July 24, 1840, he writes: 

“Anxious about the hopes and prospects of the Jewish people. Everything 

seems ripe for their return to Palestine. Could the Five Powers of the West 

be induced to guarantee the security of life and possessions to the Hebrew 

race, they would flow back in rapidly augmenting numbers.”  

 
On August 1, he dines with Palmerston and tells him his scheme to bring 

the Jews back to their ancient homeland. Palmerston appears to like the 

idea. When Britain’s Navy drives Mehemet Ali back to Egypt, Britain’s 
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prestige in the Ottoman court is at its height. Palmerston sends the 

following dispatch to the British Ambassador to the Ottoman Empire: “It 

would be of manifest importance to the Sultan to encourage the Jews to 

return to, and to settle in, Palestine; because the wealth which they would 

bring with them would increase the Resources of the Sultan’s Dominions; 

and the Jewish People, if returning under the Sanction and Protection and 

at the Invitation of the Sultan, would be a check upon any future evil 

designs of Mehemet Ali or his Successor.” 

 

The Sultan is not open to the idea, viewing it as a scheme to expand 

British influence in the region. 

 

• Slide: Anglican-Lutheran Bishopric: Shaftesbury’s third object, the 

establishment of an Anglican-Lutheran Bishopric enjoys greater success. 

The British evangelical and German pietist movements have close links, 

with the cause of Jewish restoration one of the ties that bind them. 

Historian Donald Lewis writes, “As evangelicals identified themselves with 

the people of the Bible, they reinforced their international links with fellow 

Protestants in non-English-speaking countries.” 

 

When Frederick William IV, a devout Christian, comes to the throne of 

Germany in 1840, he dreams of a united evangelical world, and believes 

the starting point is in Jerusalem. He sends an envoy to England, 

Chevalier de Bunsen, who meets with Shaftesbury and the two set out to 

convince the British government of the importance of a Bishopric.  

 
The British, who are eager for a strong relationship with Protestant 

Prussia, agree and  the Bishopric is established in 1841. The financial 

obligations are shared between the two countries. Shaftesbury is given the 

privilege of choosing the first bishop and selects Michael Solomon 

Alexander, a converted Jew. Alexander arrives in Jerusalem in January 

1842. The Bishopric is considered by Shaftesbury and the Jews’ Society to 

be their crowning achievement. It represents, in their view, “the signal for 

the restoration of the ancient kingdom of Israel.” 

 

Historian Alex Carmel writes,” The Anglo-Prussian bishopric in Jerusalem 

was of prime importance to the Protestants in Palestine and transformed 

the London Society foothold, which contained a handful of missionaries, 

into a centre that gripped the imagination of millions of Protestants in the 

Western world and held them spellbound.” 

 
• Slide: Historical Impact: British interest in Jewish restoration has an 

important and positive impact on the Jews in Jerusalem. Not only did the 

British establish a vice-consul and Bishopric but also a school and then a 
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hospital in 1844. This led the Jews, fearful of missionary activity, to call on 

their co-religionists in the Diaspora for help. The Rothschild family 

responds by funding a hospital.  

 

Still more important is the reaction of other countries to British diplomatic 

activity. Not to be outdone, other nations and denominations establish their 

own consulates and institutions in Jerusalem – the French in 1843, the 

United States in 1844, the Prussians and Greek Orthodox Church in 1845, 

and then the Russians.  

 

The Jews benefit from the foreign presence is that they now enjoy some 

foreign protection from Ottoman tyranny. This enables the Jewish 

population to grow in a way it had not been able to in centuries past when 

oppression prevented steady expansion. By the time of the first Zionist 

pioneers, the Jews are already a majority of the population in Jerusalem.  

 

• Slide: Shaftesbury’s Dedication: Shaftesbury’s efforts don’t stop with the 

bishopric. He will continue to work on behalf of persecuted Jews. When 

the political situation deteriorates in the Near East in the 1850s, leading to 

the Crimean War, Shaftesbury pushes Britain, an ally of the Ottoman 

Empire, to use its influence to win rights for Jews to purchase and cultivate 

land in Syria. And at Shaftesbury’s urging, the British government 

pressures the Sultan to establish civil rights for Jews. In 1853, the Sultan 

issues a decree promising all his subjects religious liberty.  

In the early 1880s, when Russian mobs attack Jews, Shaftesbury, already 

near the end of his life, writes, petitions and organizes a large protest 

meeting in London to arouse public opinion against Russia. He calls upon 

the government to use its influence with Russia on behalf of the Jews. 

Shaftesbury passes away in 1885. 

 

3. Play video: Lord Shaftesbury 

 
4. Pass out Documents A-I.  

  

Introduce inquiry question: What was the role of the Jews Society and its 

long-time leader Lord Shaftesbury? 
 

5. Whole class discussion:  

 

• Lord Shaftesbury became leader of the London Jews’ Society in 

1840 and he remained its head for 37 years. What made him 

uniquely qualified to lead it?  

• Lord Shaftesbury’s political views were formed by his religious 

beliefs. Do you think religious belief has a place in politics?  
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• Lord Palmerston, Shaftesbury’s step-father-in-law, was not an 

evangelical. Yet he pursued several objectives important to 

Shaftesbury. What were Palmerston’s motives? 

• Should Shaftesbury be considered a Zionist hero – why or why not? 

• What was the impact of evangelical activities on Jews living in the 

Land of Israel?  

• Shaftesbury died 32 years before Balfour Declaration. Do you think 

there was any connection between Shaftesbury’s work on behalf of 

Jewish restoration and the Balfour Declaration?  If so, how would 

you describe it? 

 

5.  Hand out Review Questions (may be used as end of class Quiz). 
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Document A: “The Origins of Christian Zionism,” 
Donald M. Lewis (2009) 

 
One of the people deeply affected by this new current of evangelical 
fervor was the young, rich, and highly personable aristocrat, Lord 
Ashley, who was soon to emerge as one of the most important 
figures in British and indeed worldwide evangelicalism during the 
nineteenth century. Ennobled as the seventh Earl of Shaftesbury in 
1851, he is best remembered as Victorian Britain’s most prominent 
social reformer as well as its quintessential evangelical lay leader. 
However, he also became the leading proponent of Christian Zionism 
in the nineteenth century and was the first politician of stature to 
attempt to prepare the way for Jews to establish a homeland in 
Palestine. Shaftesbury has been called “the most influential non-
political figure, excepting Darwin, of the Victorian age.”  
 
Shaftesbury’s political career began with his election as Tory Member 
of Parliament in 1826; he sat as an MP almost without interruption 
until 1851 when he was elevated to the House of Lords upon the 
death of his father. He served in the Lords until his passing thirty-four 
years later. Shaftesbury never served in a British cabinet, although he 
was a Director of the India Board of Control from 1828 to 1830 and 
briefly a Lord of the Admiralty (1834-5). He declined cabinet positions 
several times, concerned that such an appointment might hinder his 
independence in the political realm. … Although a Tory, he was 
closely linked with the Whig political elite by his marriage to Lady 
Emily Cowper, the daughter of the fifth Earl Cowper, which helps to 
account for his remarkable political influence. … Thus throughout 
almost the entire period from 1834 to 1841, when two of the political 
goals which Shaftesbury sought in regard to the Jews were achieved 
(a British consul in Jerusalem and a joint Anglican-Lutheran bishopric 
in the same city), his wife’s stepfather was the British Foreign 
Secretary, and her uncle was the Prime Minister.  
 
By the 1840s, Shaftesbury had achieved many of his greatest 
Parliamentary victories in terms of social reform and was widely 
regarded as the conscience of the British nation, being compared by 
contemporaries with William Wilberforce in an earlier generation. As a 
leader with high moral authority, he prized his political independence: 
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his declarations on the justice or injustice of Britain’s foreign policy 
carried special weight with the public, and he felt no compunction in 
attacking policies supported by his wife’s Whig relatives (Lords 
Palmerston and Melbourne) or indeed by Sir Robert Peel, the Tory 
Prime Minister. … 
 
Alongside all his pressing reform agendas, however, was his 
profound interest in the Jews. This concern for an ethnic minority was 
typical of Shaftesbury. … 
 
However, his concern for the Jews was greater than his concern for 
the Welsh, the Scots, or the Irish, for it was rooted in his religious 
identity, which was at the core of his being.  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Source: The Origins of Christian Zionism, Donald M. Lewis, Cambridge 
University Press, Cambridge, UK, 2009, p. 107-111. 
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Document B: “Bible and Sword,” Barbara Tuchman 
(1984) 

 

The Jews’ Society, as it was familiarly called, was to become the 
chief rostrum from which Lord Shaftesbury and his fellow enthusiasts 
pursued their darling object; establishment of an Anglican Bishopric in 
Jerusalem and restoration of an Anglican Israel on the soil of 
Palestine. … 
 
If the Jews’ Society had concerned itself only with conversion we 
could ignore it. It was that vital linked factor, the restoration of Israel, 
that gives the Society’s work historical importance. The year after 
Victoria came to the throne, 1838, was that in which things began to 
move; the year, as we recall, when Syria (including Palestine) was 
caught in the turmoil of Mehemet Ali’s defiance of the Sultan and the 
resulting European intervention. In that year Britain became the first 
European power to appoint a consul to Jerusalem. The appointee 
was only a vice-consul, but it was a beginning. … It was Palmerston’s 
pen that instructed the consul “that it will be part of your duty as 
British vice-consul at Jerusalem to afford protection to the Jews 
generally and you will take an early opportunity of reporting … upon 
the present state of the Jewish population in Palestine”; but it was not 
Palmerston’s idea. The Foreign Secretary, as Ashley [Shaftesbury] 
privately regretted, “did not know Moses from Sir Sydney Smith,” but 
he could be appealed to in terms of practical British self-interest. In 
this case Ashley emphasized the usefulness of having a British agent 
on the spot at such a crucial time and put into Palmerston’s head the 
idea of using the Jews as a British wedge within the Ottoman Empire. 
He kept his own more sublime motive to himself, recording privately 
in his diary that “God put it into my heart to conceive the plan for His 
honour and gave me influence to prevail with Palmerston.” 
 
Ashley’s influence was curiously, always greater with Palmerston, 
who was of the opposite party, than with the Conservative ministers 
of his own party, and not so much because he was Palmerston’s 
stepson-in-law as because the two oddly contrasting men, one with 
his eyes fixed on this world, the other on the next, were genuinely 
fond of each other. Palmerston valued the younger man’s advice on 
religious issues and as prime minister, it is said, never appointed a 
bishop except on Ashley’s recommendation. Ashley, for his part, 
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knew that his dashing, exuberant chief could be counted on for the 
bold or original gesture, the plan of scope and daring… 
 
His own exuberance at the consul’s appointment is recorded 
complete with Victorian italics and exclamation points. “Took leave 
this morning of Young, who has just been appointed her Majesty’s 
Vice-Consul at Jerusalem! What a wonderful event it is! The ancient 
city of the people of God is about to resume a place among the 
nations, and England is the first of Gentile kingdoms that ceases to 
tread her down.’ 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Source: Bible and Sword: England and Palestine from the Bronze Age to Balfour, 
Barbara W. Tuchman, New York University Press, New York, 1956, (1984 
edition) p. 189-191.  
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Document C: “State and Prospects of the Jews”, 
Anthony Ashley Cooper (1839) 

 

It well imports us to have a care that we no longer persecute or 
mislead this once-loved nation; they are a people chastened, but not 
utterly cast off; ‘in all their affliction He was afflicted.’ For the 
oppression of this people there is no warranty in Scripture; nay, the 
reverse; their oppressors are menaced with stern judgments; ‘I am 
jealous for Jerusalem and for Sion with a great jealousy, and I am 
very sore displeased with the heathen that are at ease; for I was but a 
little displeased, and they helped forward the affliction.’ This is the 
language of the prophet Zechariah; and we may trace in the pages of 
history, the vestiges of this never-slumbering Providence. No sooner 
had England given shelter to the Jews, under Cromwell and Charles, 
than she started forward in a commercial career of unrivalled and 
uninterrupted prosperity; Holland, embracing the principles of the 
Reformation, threw off the yoke of Philip, opened her cities to the 
Hebrew people, and obtained an importance far beyond her natural 
advantages; while Spain, in her furious and bloody expulsion of the 
race, sealed her own condemnation. ‘How deep a wound,’ says Mr. 
Milman*, ‘was inflicted on the national prosperity by this act of the 
‘most Christian Sovereign,’ cannot easily be calculated, but it may be 
reckoned among the most effective causes of the decline of Spanish 
greatness. 
 
 
 
*Rev. Henry Hart Milman, an English historian and ecclesiastic published his 
“The History of the Jews” in 1829. 

 
 
 
 
 
 
 
 
Source: “State and Prospects of the Jews,” Anthony Ashley Cooper, Quarterly 
Review Vol. LXIII, John Murray Albemarle Street, January/March 1839, p. 191-
192. 
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Document D: “Letter to Palmerston”, Vice Consul 
Willam Tanner Young (1839) 

 

Still, the Jew in Jerusalem is not estimated in value, much above a 
dog – and scarcely a day passes that I do not hear of some act of 
Tyranny and oppression against a Jew – chiefly by the soldiers, who 
enter their Houses and borrow whatever they require without asking 
any permission – sometimes they return the article, but more 
frequently not. In two instances, I have succeeded in obtaining justice 
for Jews against Turks – But it is quite a new thing in the eyes of 
these people to claim justice for a Jew – and I have good reason to 
think that my endeavors to protect the Jews, have been – and may be 
for some little time to come, detrimental to my influence with other 
classes – Christians as well as Turks – If a Jew … were to attempt to 
pass the door of the Church of the Holy Sepulchre, it would in all 
probability cost him his life – this is not very Christian like, considering 
Christ Himself was a Jew. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Source: For the Love of Zion, Kelvin Crombie, Hodder & Stoughton, London, 
1991, p. 25-26. 
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Document E: “Diary”, Lord Shaftesbury (1840 ) 
 

July 24. – Anxious about the hopes and prospects of the Jewish 
people. Everything seems ripe for their return to Palestine; ‘the way of 
the kings of the East is prepared.’ Could the five Powers of the West 
be induced to guarantee the security of life and possessions to the 
Hebrew race, they would now flow back in rapidly augmenting 
numbers. Then by the blessing of God I will prepare a document, 
fortify it by all the evidence I can accumulate, and, confiding to the 
wisdom and mercy of the Almighty, lay it before the Secretary of 
State for Foreign Affairs… 
 
August 1. – Dined with Palmerston. After dinner left alone with him. 
Propounded my scheme, which seemed to strike his fancy; he asked 
some questions, and readily promised to consider it. How singular is 
the order of Providence! Singular, that is if estimated by man’s ways! 
Palmerston has already been chosen by God to be an instrument of 
good to His ancient people; to do homage, as it were, to their 
inheritance, and to recognize their rights without believing their 
destiny. And it seems he will yet do more. But though the motive be 
kind, it is not sound. I am forced to argue politically, financially, 
commercially; these considerations strike him home; he weeps not 
like his Master over Jerusalem… 
 
August 24. – … Palmerston tells me that he has already written to 
Lord Ponsonby, to direct him to open an intercourse with Reschid 
Pasha at Constantinople respecting protection and encouragement to 
the Jews. This is a prelude to the Antitype of the decree of Cyrus… 
 
August 29. – The newspapers teem with documents about the Jews. 
Many assail, and many defend them… 
 
Sept. 25. – Yesterday began my paper for Palmerston containing, in 
full, the propositions for the recall of the Jews to their ancient land… 
 
 
 
Source: For the Love of Zion, Kelvin Crombie, Hodder & Stoughton, London, 
1991, p. 31-33. 
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Document F: “The Origins of Christian Zionism,” 
Donald M. Lewis (2009) 

 
In February 1840 some Jewish residents of Damascus were accused 
of the “ritual murder” of Father Thomas, a Capuchin monk and his 
Arab servant and of having used the friar’s blood to make matzot, 
unleavened bread for Passover. The absurd charges were given 
credence by the French consul, who under Ottoman law was the 
protector of all Roman Catholic clergy. The consul, fully supported in 
his actions by the French government, was personally responsible for 
the ensuing trial, which found several Jews guilty of the friar’s murder 
and pronounced that the blood of Christians was essential in the 
preparing of matzot for the Jewish Passover. The incident needs to 
be set in the context of intense intercommunal strife between the 
Ottoman Christian and Jewish communities that for generations had 
been rivals for positions in commerce and government service, but 
the “blood libel” was an old weapon, and its use constituted a revival 
of a centuries-old calumny against the Jewish community. The first 
“ritual murder” charge made against Jews occurred in England in 
1144 when it was rumored that a young apprentice had been 
crucified by Jews in mockery of Christ’s crucifixion. Similar charges 
caused untold misery for European Jews throughout the Middle Ages. 
The revival of the charge in 1840 resulted in outrages against Syrian 
Jews and became known as the “Damascus Affair” as bitter hatred of 
Jews spilled into riots, sacking, imprisonment, and torture. A few 
Jews died in prison, others were killed during the sacking of 
Damascus’ Jewish quarter. Rumors of a similar case on the island of 
Rhodes caused some to fear a Jewish bloodbath throughout the Near 
East. 
 
As reports of the Damascus Affair began to circulate in the Western 
press in the spring of 1840, the plight of Jews in the Ottoman Empire 
came to occupy the attention of the British public. The Times of 
London reported extensively on the events in Damascus, attacking 
the allegations of ritual murder made against the Jewish community 
there. Religious periodicals – particularly the evangelical periodicals, 
The Christian Observer, The Protestant Magazine, the mouthpiece of 
the Protestant Association, and The Christian Lady’s Magazine – 
picked up the issue. Alexander McCaul took up his pen to defend the 



L e s s o n  3 2 / L o r d  S h a f t e s b u r y  | 16 

  

 ZIONISM 101 SERIES | ZIONISMU.COM | Lord Shaftesbury 

Jews of Damascus in his Reasons for Believing that the Charge 
Lately Revived Against the Jewish People is a Baseless Falsehood 
(London, 1840). Many leading figures in London society – both 
Christian and Jewish – gathered in a large public meeting at the 
Mansion House in London on 3 July 1840 to protest against the 
incident. Notable among the Jewish community was Sir Moses 
Montefiore who was soon to travel to Alexandria and Constantinople 
to plead for redress. Montefiore, who had close business ties with 
leading evangelicals, such as Samuel Gurney and Sir Thomas Fowell 
Buxton, also had since the early 1830s shared a common interest in 
the antislavery campaign in which these evangelicals had been 
prominent. Cooperating with evangelicals to combating anti-Jewish 
outbursts came naturally to these co-conspirators in human rights 
work. 
 
The historians William and Hilary Rubinstein in their recent work 
Philosemitism: Admiration and Support in the English-Speaking 
World for Jews, 1840-1939 have done an excellent job of chronicling 
the history of public demonstrations of support by Gentiles for Jews in 
this period, but it is important to appreciate the evangelical Protestant 
impulse behind so much of what they identify. In the wave of protest 
concerning the Damascus Affair the LSJ played a central role. 
[Historian] Nadia Valman has observed that “the demand for justice 
[in the Damascus Affair] was adopted with particular fervor by the 
London Society for Promoting Christianity Amongst the Jews. In 
campaigning for support for the cause of their co-religionists, Jews 
were faced with the paradox that their most vocal advocates were 
Evangelical missionaries.” 
 
 
 
 
 
 
 
 
 
 
 
Source: The Origins of Christian Zionism, Donald M. Lewis, Cambridge 
University Press, Cambridge, UK, 2009, p. 176-177. 
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Document G: “Diary”, Lord Shaftesbury (Sept. 23, 
1841) 

 
Sept. 23rd.—The Bill for creating the Bishopric of Jerusalem passed 
last night! May the blessing of the God of Abraham, of Isaac, and of 
Jacob, the Father of our Lord Jesus Christ, be with it now and for 
ever! I wish I had put down in detail the whole progress of this 
wonderful measure, of all I have said, felt, and done in it; but time has 
failed me for half of the things I would perform or write. All that I can 
say is that, under God's especial blessing, pars magna fui. 
 
 
 
 
 
 
Vocabulary: 
 
quorum pars magna fui: in which I played a great part.  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Source: The Life and Work of the Seventh Earl of Shaftesbury, Edwin Hodder, 
Cassel & Company Ltd., London, 1892 (First Published 1886), p. 200. 



L e s s o n  3 2 / L o r d  S h a f t e s b u r y  | 18 

  

 ZIONISM 101 SERIES | ZIONISMU.COM | Lord Shaftesbury 

Document H: “Bible and Sword,” Barbara Tuchman 
(1984) 

 

Indeed, the prospect for Israel’s restoration, from Ashley’s point of 
view, now looked brighter than ever, despite the change of 
government. For he had at last succeeded in his dearest wish: the 
creation by the Church of England of an Anglican bishopric in 
Jerusalem, with a converted Jew consecrated as its first bishop. This 
was to be the crowning achievement of the Jews’ Society, the signal 
for the restoration of the ancient kingdom of Israel as a diocese of the 
Church of England. It was the receptacle of all Ashley’s hopes, “an 
accomplishment,” he ardently believed, “of the prophecy of Isaiah.” … 
 
Now comes Ashley’s greatest moment as bishop-maker, for 
Palmerston will accept whomever he designates. … his choice falls 
upon the Reverend Doctor Alexander, “an Israelite belonging to 
Church of England” and professor of Hebrew and Arabic at King’s 
College. … 
 
On September 23 the Bill creating the Bishopric of Jerusalem is 
passed by Parliament. … 
 
Everything is now ready for the coronation. …  
 
The Archbishop of Canterbury, who is to perform the ceremony, sits 
together with Ashley “in the library for two hours talking of the Jews. 
The dear old man is full of Zeal and piety for the cause” and affirms 
that “the question is deeply rooted in the heart of England.” On 
November 12 the solemn service takes place. Everyone is overcome 
with emotion. To Ashley it is the climax of all his labors. He finds it 
“nearly overwhelming to see a native Hebrew appointed by the 
Church of England to carry back to the Holy City the truths and 
blessings which Gentiles had received from it.”  
 
 
 
 
Source: Bible and Sword: England and Palestine from the Bronze Age to Balfour, 
Barbara W. Tuchman, New York University Press, New York, 1956, (1984 
edition) p. 202-205.  
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Document I: “For the Love of Zion”, Kelvin Crombie 
(1991) 

 

But the arrival of Alexander had repercussions reaching much further 
than the Jewish communities of Jerusalem and Europe. As Y. Ben-
Arieh has written [in his book Jerusalem in the Nineteenth Century]:  
 

The appointment of Jerusalem’s first Protestant Bishop, 
Alexander in 1841, sparked the interest of the Roman Catholics 
of Central Europe, who demanded a counterbalance to Western 
Protestant and Greek Orthodox activity in the city. On January 
14, 1842, the decision was made to appoint a Roman Catholic 
bishop. This, however, was opposed by the Franciscans. The 
arguments of their delegate convinced the cardinals to 
postpone implementation of the decision, although it had 
already been agreed upon in principle. 

 
The Greek Orthodox Church sent a Patriarch to Jerusalem in 1845, 
and soon afterwards a Russian archimandrite arrived. The British 
consulate also stimulated a tremendous interest in Jerusalem and 
Eretz Israel by the European powers, as Ben-Arieh highlights: 
 

After the establishment of a permanent consulate in Jerusalem 
… the other powers [were] quick to follow. Within twenty years, 
all the important western powers, including the United States of 
America, had set up permanent consular bases in Jerusalem …  
As foreign consulates gradually increased in power, the 
standing of the non-Muslim minority groups of Jerusalem 
improved.  

 
The establishment of the consulates greatly affected the Jewish 
community, as the Israeli historian Mordechai Eliav has observed: 
“The establishment of six consulates in Jerusalem in such a short 
time was a decisive turning point in the position of the non-Muslim 
population, and in particular aided the progress of the Jewish 
community, which until then had lived in distress and great poverty.  
 
 
Source: For the Love of Zion, Kelvin Crombie, Hodder & Stoughton, London, 
1991, p. 48-49. 
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Guiding Questions          Name_______________  

  
 

1. Why did Lord Shaftesbury want to restore the Jews to the Land of Israel?  

 

 

 

 

 

 

 

2. What was the situation of the Jews in Palestine before the British vice-consul arrived?  
 

 

 

 

 

 

 

3. What did Lord Shaftesbury consider his crowning achievement and why? 

 

 

 

 

 

 

 

In the space below answer the following: What was the role of the Jews Society and its 

long-time leader Lord Shaftesbury? 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 


