Document A: “Theodor Herzl”, Alex Bein
(1934)
Almost next door to his father’s house rose the liberal-reform temple, a redbrick building in Moorish style, its two towers, almost one hundred and fifty
feet in height, lifted with a strange, foreign effect above their surroundings.
To this house of worship the little boy went regularly with his father on
Sabbath and Holy Days. At home, too, the essentials of the ritual were
observed, with particular emphasis on the celebration of two festivals,
Hanukkah and Passover, the feast of lights and the feast of the Exodus.
One touching ceremony which Theodore learned in childhood remained
with him in his adult years; before every important event and decision he
sought the blessing of his parents.
Even stronger than these impressions, however, was the influence of his
mother. Her education had been German through and through; there was
not a day on which she did not dip into German literature, especially the
classics. The Jewish world, not alien to her, did not find expression through
her; her conscious efforts were all directed toward implanting the German
cultural heritage in her children.

Source: “Theodor Herzl”, Alex Bein, Translated from the German by Maurice Samuel, The
Jewish Publication Society of America, Philadelphia, 1941 (First Published 1934), p. 10.
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Document B: “Theodor Herzl”, Alex Bein
(1934)
Even more significant was a recollection of another kind, which the grown
man retained forever out of his childhood.
The early memory has reached us in two versions one is contained in
Herzl’s brief autobiographical sketch, written in 1898; the other is recorded
by the Hebrew writer Reuben Brainin, as received orally from Herzl himself.
When the two versions are fused, we obtain the following:
The story of the Exodus, as he read it in the Bible, had made upon the boy
a profound, almost shattering impression. But when the teacher recited the
thrilling epic of the liberation from Egypt, his words were cold and dry, his
features betrayed not a spark of emotion; it was as if the whole incident
were of the most common place character. Thereupon Theodore concluded
that it was nothing but a fairy tale, made up for the sole purpose of torturing
little boys. The first profound impression was replaced by dislike, the
teacher examined Theodore on the details of the Exodus from Egypt, the
boy was unable to answer and received, in keeping with the pedagogic
technique of the time and place, the prescribed thrashing. Thirty years
later, when Herzl was writing his autobiography, the memory of the
thrashing was still strong in him. “Today,” he added with bitter irony, “there
are scores of teachers who would like to thrash me because I remember
the Exodus from Egypt only too well.”
The incident itself, and, still more, the attitude it reveals in the teachers,
must have done a great deal to discourage the boy’s interest in things
Jewish.

Source: “Theodor Herzl: A Biography”, Alex Bein, Translated from the German by Maurice
Samuel, The Jewish Publication Society of America, Philadelphia, 1941 (First Published 1934),
p. 11.
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Document C: “Theodor Herzl”, Alex Bein
(1934)
In that same crowded year of 1882 there was founded Der Verein
deutscher Studenten in Wien – a Pan-Germanic anti-Semitic organization.
On March 5, 1883, this body arranged a great memorial demonstration in
the Sophien Hall in honor of Richard Wagner, recently deceased. The
climax of the program was an address by a member of the Albia, Herrmann
Bahr, in which the speaker spoke approvingly of what he called “Wagnerian
anti-Semitism,” and declared himself a convert to the Pan-Germanic antiSemitic movement. The address was received with a wild outburst of
enthusiasm. Thereupon the police intervened and dissolved the society.
Bahr was rebuked by the University Senate – and idolized by the Albia.
Thus the Fraternity had taken a definite turn in a direction which made
participation impossible for a self-respecting Jew.
Herzl had not been present at the memorial demonstration. Two days later,
on March 7, 1883, he wrote a letter to the governing body of the Albia. He
had learned from newspaper reports, he wrote, that the Wagner memorial
meeting, in which his Fraternity had taken a part, had been transformed
into an anti-Semitic demonstration. He had not, since then, seen in the
public prints any declaration from the Fraternity dissociating itself from the
incident. He could not hope, he went on, that such a declaration of
dissociation would result from his letter. His Fraternity had, therefore,
identified itself with a movement which he, as a believer in liberty, was
bound to condemn, even if he had not been a Jew. “It is pretty clear that,
handicapped as I am by my Semitism (the word was not yet known at the
time of my entry), I would today refrain from seeking a membership which
would, indeed, probably be refused me; it must also be clear to every
decent person that under these circumstances I cannot wish to retain my
membership.” In this honorable fashion Herzl withdrew from the
organization.

Source: “Theodor Herzl: A Biography”, Alex Bein, Translated from the German by Maurice
Samuel, The Jewish Publication Society of America, Philadelphia, 1941 (First Published 1934),
p. 40-41.
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Document D: “Diary”, Theodor Herzl
(1895)
[Herzl writes in the preface of his diary begun about 1895 of an idea he had two years
earlier in 1893.]

I wished to gain access to the Pope (not without first assuring myself of the
support of the Austrian church dignitaries) and say to him: Help us against
the anti-Semites and I will start a great movement for the free and
honorable conversion of Jews to Christianity.
Free and honorable by virtue of the fact that the leaders of this movement –
myself in particular – would remain Jews and as such would propagate
conversion to the faith of the majority. The conversion was to take place in
broad daylight, Sundays at noon, in St. Stephan’s Cathedral, with festive
processions and amidst the pealing of bells. Not in shame, as individuals
have converted up to now, but with proud gestures. And because the
Jewish leaders would remain Jews, escorting people only to the threshold
of the church and themselves staying outside, the whole performance was
to be elevated by a touch of great candor.
We, the steadfast men, would have constituted the last generation. We
would still have adhered to the faith of our fathers. But we would have
made Christians of our young sons before they reached the age of
independent decision, after which conversion looks like an act of cowardice
or careerism.

Source: “Theodor Herzl: A Biography”, Alex Bein, Translated from the German by Maurice
Samuel, The Jewish Publication Society of America, Philadelphia, 1941 (First Published 1934),
p. 10.
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Document E: “Diary”, Theodor Herzl (1894)
[Herzl offering his opinion about a character in Femme de Claude, a novel by Alexandre
Dumas the Younger]

The good Jew Daniel wants to rediscover the homeland of his race and
gather his scattered brothers into it. But a man like Daniel would surely
know that the historic homeland of the Jews no longer has any value for
them. It is childish to go in search of the geographic location of this
homeland. And if the Jews really ‘returned home’ one day, they would
discover on the next that they do not belong together. For centuries they
have been rooted in diverse nationalisms; they differ from each other,
group by group; the only thing they have in common is the pressure which
holds them together. All humiliated peoples have Jewish characteristics,
and as soon as the pressure is removed they react like liberated men.

Source: “Theodor Herzl: A Biography”, Alex Bein, Translated from the German by Maurice
Samuel, The Jewish Publication Society of America, Philadelphia, 1941 (First Published 1934),
p. 101
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Document F: “Theodor Herzl”, Alex Bein (1934)
Between October 21 and November 8, 1894, a period of spiritual
intoxication, he completed The Ghetto, or, as he later renamed it, The New
Ghetto. …
With this play – by far the best of his dramatic creations – Herzl completed
his inner return to his people. Until then, with all his emotional involvement
in the question, he had stood outside it as the observer, the student, the
clarifier, or even the defender. He had provided the world-historic
background for the problem, he had diagnosed it and given the prognosis
for the future. Now he was immersed in it and identified with it.
He has become its spokesman and attorney, as he is spokesman and
attorney for other victims of injustice. It is no accident that the hero of the
play is a lawyer by vocation. For the hero is Herzl himself, and the
transformation which unfolds in Dr. Jacob Samuel [the play’s main
character] is the transformation which is unfolding in Theodor Herzl. …
Herzl had travelled so much further by this time that he could not have in
mind the “reconciliation” which would come by the capitulation of baptism.
Indeed, the play emphasizes as a first prerequisite in human relations the
element of self-respect. “If you become untrue to yourself,” says the clever
mother to the son, in the play, “you mustn’t complain if others become
untrue to you.”

Source: “Theodor Herzl: A Biography”, Alex Bein, Translated from the German by Maurice
Samuel, The Jewish Publication Society of America, 1941 (First Published 1934), p. 102-104.
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