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Document A: “Israel in the Diaspora”, Ben Zion Dinur 
(1969) 

 
The Jews were at no time a nation without a country, but rather, even in the 
Exile, a nation which had been dispossessed of its soil by force and which 
had never ceased to protest against this act of political robbery and to 
demand the return of its stolen property. Throughout the long generations 
of the Dispersion every Jew firmly believed that “the Land is Israel’s 
everlasting possession, which only they shall inherit and in which only they 
shall settle, and if perchance they are exiled from it they will return to it 
again, for it is theirs in perpetuity and no other nation’s.” 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Source: Israel and the Diaspora, Ben Zion Dinur, The Jewish Publication Society of 
America, Philadelphia, 1969, p. 7. 
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Document B: “The Zionist Revolution”, Harold Fisch (1969) 
 
What were the motives behind the religious opposition to Zionism? It would 
be too simple to conclude, as some observers have done, that these men 
were ‘waiting for the Messiah’ and were unwilling to act unless a clear sign 
was given them from heaven. The fact is that Rabbi Chaim Soloveichik and 
others were practical-minded leaders who knew very well that God acts 
through human agency. The Talmud, after all, teaches that in a dispute on 
a point of law between an angelic voice and a constituted human authority, 
the human authority wins. Had they been convinced that Zionism was an 
authentic Jewish phenomenon and that its programme would have 
furthered the spiritual as well as the physical well-being of Jewry, they 
would not have hesitated to give it their support. But they sensed – 
correctly – that Zionism was the offspring of the Emancipation, and the 
Emancipation represented for them the intrusion of an alien life-style and 
an alien calendar into the life of Jewry. Zionism had to be resisted for the 
same reason that the whole assimilatory trend of the nineteenth century 
had to be resisted. If individual Jews had to be prevented from surrendering 
their Jewish identity, then the collectivity of Israel had to be prevented no 
less from following a path designed to turn it into a nation like the other 
nations, its way of life determined by the norms of twentieth-century 
civilization. 
 
When the men of the Agudat Yisrael refused to recognize, and here the 
leaders of the Mizrachi such as Rabbi Meir Berlin and Rabbi Isaac J. 
Reines revealed a more profound insight, was the powerful impulse for 
Jewish self-authentication which also operated within Zionism. Whilst the 
Zionist movement was indeed the offspring of the Emancipation, it was 
also, paradoxically, the offspring of Jewish prophetic history, and this 
paradox had to be endured until the time came to bring the two calendars 
together and somehow redress the disjunction between them.  
 
 
 
 
 
 
 
Source: The Zionist Revolution: A New Perspective, Harold Fisch, St. Martin’s Press, 
New York, 1978, p. 84. 
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Document C: “Seeking Zion”, Rabbi Tzvi Hirsch Kalischer 
(1862) 

 
The Redemption of Israel, for which we long, is not to be imagined as a 
sudden miracle. The Almighty, blessed be His Name, will not suddenly 
descend from on high and command his people to go forth. He will not 
send the Messiah from heaven in a twinkling of an eye, to sound the great 
trumpet for the scattered of Israel and gather them into Jerusalem. He will 
not surround the Holy City with a wall of fire or cause the Holy Temple to 
descend from the heavens. The bliss and miracles that were promised by 
his servants, the prophets, will certainly come to pass – everything will be 
fulfilled – but we will not run in terror and flight, for the Redemption of Israel 
will come by slow degrees and the ray of deliverance will shine forth 
gradually.  
 
My dear reader! Cast aside the conventional view that the Messiah will 
suddenly sound a blast on the great trumpet and cause all the inhabitants 
of the earth to tremble. On the contrary, the Redemption will begin by 
awakening support among the philanthropists and by gaining the consent 
of the nations to the gathering of some of the scattered of Israel into the 
Holy Land.  
 
Can we logically explain why the Redemption will begin in a natural manner 
and why the Lord, in His love for His people, will not immediately send the 
Messiah in an obvious miracle? Yes, we can.  
 
We know that all our worship of God is in the form of trials by which  
He tests us. When God created man and placed him in the Garden of 
Eden, He also planted the Tree of Knowledge and then commanded man 
not to eat of it. Why did He put the Tree in the Garden, if not as a trial? Why 
did He allow the Snake to enter the Garden, to tempt man, if not to test 
whether man would observe God’s command?  
 
When Israel went forth from Egypt, God again tested man’s faith with 
hunger and thirst along the way. The laws given to us in the Torah about 
unclean animals which are forbidden us as food are also a continuous trial 
– else why did the Almighty make them so tempting and succulent? 
Throughout the days of our dispersion we have suffered martyrdom for the 
sanctity of God’s Name; we have been dragged from land to land and have 
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borne the yoke of exile through the ages, all for the sake of His holy Torah 
and as a further stage of the testing of our faith.  
 
If the Almighty would suddenly appear one day in the future, through 
undeniable miracles, this would be no trial. What straining of our faith would 
there be in the face of the miracles and wonders attending a clear heavenly 
command to go up and inherit the land and enjoy its good fruit? Under such 
circumstances what fool would not go there, not because of his love of 
God, but for His own selfish sake? Only a natural beginning of the 
Redemption is a true test of those who initiate it. To concentrate all one’s 
energy on this holy work and to renounce home and fortune for the sake of 
living in Zion before the voice of gladness and the voice of joy are heard – 
there is no greater merit or trial than this.  
 
Another great advantage of agricultural settlement is that we would have 
the privilege of observing the religious commandments that attach to 
working the soil of the Holy Land. The Jews who supervised the actual 
laborers would be aiding in the working of the land and would therefore 
have the same status as if they had personally fulfilled these 
commandments. 
 
But, beyond all this, Jewish farming would be a spur to the ultimate 
Messianic Redemption. As we bring redemption to the land in a this-worldly 
way, the rays of heavenly deliverance will gradually appear. 
Let no stubborn opponent of these thoughts maintain that those who labor 
day and night will be taken away from the study of the Torah and from 
spiritual to secular concerns. This counter argument is shortsighted. On the 
contrary, the policy we propose will add dignity to the Torah. If there is no 
bread, there can be no study; if there will be bread in the land, people will 
then be able to study with peace of mind. In addition, we are sure that there 
are many in the Holy Land who are not students of the Torah and who long 
to work the land. These will support the physically infirm scholars to whom 
no man would dare say: Work the land! but to whom all would say that they 
should devote themselves entirely to serving the Lord.  
Such a policy would also raise our dignity among the nations, for they 
would say that the children of Israel, too, have the will to redeem the land of 
their ancestors, which is now so barren and forsaken. 
 
If we strengthen ourselves and go to the Holy Land to plant, build, establish 
and grow, our eyes will see the blessing upon our fields, and we will have 
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blessing to no end, and we shall be praised with praises of the Holy Land – 
and through this the redemption of Israel will come!”  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Source: Drishat Tzion, Rabbi Tzvi Hirsch Kalischer, 1862 
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Document D: “Bar-Ilan University Faculty Lecture”, Yitzhak 
Kraus (2014) 

 
The rabbis of Jerusalem opposed the practical program advanced by Rabbi 
Alkalai, who maintained that Jerusalem should be built up in the natural 
way by practical endeavor alongside Torah study and worship of the Lord.  
In response to their view that, "Jerusalem was created solely for occupying 
oneself with Torah" (Kol Koreh, p. 7), Rabbi Alkalai said: “In this world one 
cannot behave as in the World to Come, where there is neither eating nor 
drinking” (loc. cit.). 
   
Jerusalem's rabbis ignored his words, and in several of his writings Rabbi 
Alkalai called for halakhic negotiation with them on the matter, explaining 
why they were ruling out his opinion without relating to its substance.  In his 
bitterness he wrote: 
 

For twenty-five years now the beloved country of our sacred 
patriarchs has burned in my blood, and I call ardently for 
settling the land … and although I have heard it said that there 
are some rabbis who are not inclined to look favorably on 
settling the land, I have not retreated from my position, for I say: 
may this be written down for a coming generation; and what is 
not accomplished by good sense will be accomplished by time.  
(Raglei Mevasser, p. 635)   
 

Rabbi Alkalai acted in the awareness that since 1840 the times offered a 
window of opportunity for returning to the land of Israel, and argued that 
those were the days of the Messiah.  He feared lest the "days of the 
Messiah be lost" and therefore acted with vigor to spread his theory of 
teshuvah and to embark on practical steps.  In his introduction to the 
pamphlet "Shelom Yerushalayim" he asserted that 1840, the Year of 
Redemption, was not a single year, but "a century, from this day until 1939, 
for afterwards comes the year tav-shin (1940), Heaven forfend." 
 
 
 
 
Source: Bar-Ilan University, Parshat Hashavua Study Center, Yitzhak Kraus, September 
20, 2014. 
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Document E: “Message to 1st Zionist Congress ”, Rabbi 
Shmuel Mohilever (1897) 

 
It is essential that the Congress unite all “Sons of Zion” who are true to our 
cause to work in complete harmony and fraternity, even if there be among 
them differences of opinion regarding religion. Our attitude toward those 
among us who do not observe the religious precepts must be, as it were, 
as if fire had taken hold of our homes, imperiling our persons and our 
property. Under such circumstances would we not receive anyone gladly 
and with love who, though irreligious in our eyes, came to rescue us? … 
 
Behold, it is now two thousand years that we await our Messiah, to redeem 
us from our bitter exile and to gather our scattered brethren from all corners 
of the earth to our own land, where each shall dwell in security, under the 
vine and under his fig tree. This faith, strong within us, has been our sole 
comfort in the untold days of our misery and degradation. And even though 
in the last century some have arisen in our midst who have denied this 
belief, tearing it out of their hearts and even erasing it from their prayers, 
the masses of our people hold fast to this hope, in which they find balm for 
their suffering. Of late certain orthodox rabbis have arisen in western 
Europe, among whom one has even declared that the promises of future 
bliss and consolation made by our Messiah, they say, will not be to bring 
Israel back to the Land of its Fathers and put an end to its long dispersion 
and many sorrows, but will be to establish the Kingdom of Heaven for all 
mankind, while Israel continues in exile as a light to the gentiles. Others of 
these rabbis assert, without qualification, that nationalism is contrary to our 
belief in the advent of the Messiah. I am therefore constrained to declare 
publicly that all this is not true. Our hope and faith has ever been and still 
is, that our Messiah will come and gather in all the scattered of Israel, and, 
instead of our being wanderers upon the faith of the earth, ever moving 
from place to place, we shall dwell in our own country as a nation, in the 
fullest sense of the world. 
 
 
 
 
 
 
Source: The Zionist Idea: A Historical Analysis and Reader, Arthur Hertzberg, The 
Jewish Publication Society of America, Philadelphia, 1997, p. 402-404. 
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Document F: “The Rebirth of Israel”, Rabbi Abraham Isaac 
Kook (1910-1930) 

 
There is an eternal covenant which assures the whole House of Israel that 
it will not ever become completely unclean. Yes, it may be partially 
corroded, but it can never be totally cut off from the source of divine life. 
Many of the adherents of the present national revival maintain that they are 
secularists. If a Jewish secular nationalism were really imaginable, then we 
would, indeed, be in danger of falling so low as to be beyond redemption.  
 
But Jewish secular nationalism is a form of self-delusion: the spirit of Israel 
is so closely linked to the spirit of God that a Jewish nationalist, no matter 
how secularist his intention may be, must, despite himself, affirm the divine. 
An individual can sever the tie that binds him to life eternal, but the House 
of Israel as a whole cannot. All of its most cherished national possessions – 
its land, languages, history and customs – are vessels of the spirit of the 
Lord.  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Source: The Zionist Idea: A Historical Analysis and Reader, Arthur Hertzberg, The 
Jewish Publication Society of America, Philadelphia, p. 430 
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Document G: “The Zionist Revolution”, Harold Fisch (1969) 
 
In joining himself to the political enterprise of Zionism Kook did not see 
himself as compromising the sacred character of Judaism by an alliance 
with secularists and apostates (the view taken of him by some of his 
opponents), but he felt, on the contrary, that he was helping to perform the 
most profoundly religious task of all, that of rescuing the fallen ‘husks’ of 
divinity and thus helping to bring about the harmonious unity of all things. In 
the Exile Judaism had shrunken within itself; holiness had been confined to 
a limited sphere. The priesthood of Israel had expressed itself only within 
the family, within the Diaspora community and its daily pieties, but the 
covenant of priesthood required for its full exercise the entire realm of 
human relationships, political and international, and the entire arena of 
man’s relationships with the natural world. Only through the Return of Zion 
would it be possible to achieve this fullness, to restore the light of holiness 
to its full glory. The Return would, in fact, be the harbinger of a spiritual 
awakening, in which Israel would discover its true vocation as ‘a Kingdom 
of priests and a holy nation’ preparing the ground for that cosmic 
movement of return for which the whole world waited.  
 
Rabbi Kook did not deceive himself about the sinful character of his 
generation. He was painfully aware that a majority of those who had settled 
in the Jewish National Home by 1920 or thereabouts, in order to take part 
in the Return, were no longer faithful to the Law and the Commandments, 
the true and only vehicle of holiness. In dealing with this issue Rabbi Kook 
makes use of two major arguments. One is dialectical: he maintains that 
depravity, on the scale which we witness around us, is itself an indication 
that the Messiah is near. Rebellion, contumacy (hutzpah) are themselves 
eschatological signs, making the coming of the divine light of salvation not 
only necessary but inevitable. This notion, originating in the Talmud, is a 
commonplace of cabbalistic thought. Second, he argues that though 
individual Jews, even very large numbers of them, might transgress the 
Law or repudiate its authority, the nation as such, the mystical body of 
Israel (Knesset Israel), can never abandon its religious vocation as witness 
and source of divine inspiration. This is the central nerve of Kook’s 
teaching. The mystical body of Israel is more real than its constituent 
members; its religious vocation and integrity guaranteed to all eternity: ‘A 
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covenant is entered into with the whole Knesset Yisrael that she will never 
become altogether unclean.’  
 
 
 
 
 
 

Vocabulary   

Dialectical: relating to the logical discussion of ideas and opinions. 

Eschatological: any system of doctrines concerning last, or final, matters, as 
death, the Judgment, the future state, etc. 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Source: The Zionist Revolution: A New Perspective, Harold Fisch, St. Martin’s Press, 
New York, 1978, p. 61-62. 
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Document H: “Address at Hebrew University ”, Yitzhak 
Rabin (June 28, 1967) 

 
But the strain of battle, the anxiety which preceded it, and the sense of 
salvation and of direct confrontation with Jewish history itself cracked the 
shell of hardness and shyness and released well-springs of emotion and 
stirrings of the spirit. The paratroopers who conquered the Wailing Wall 
leaned on its stones and wept – in its symbolism an act so rare as to be 
almost unparalleled in human history. Rhetorical phrases and clichés are 
not common in our Army, but this scene on the Temple Mount, powerful 
enough to break through their habits of reticence, revealed as though by a 
flash of lightning truths that were deeply hidden. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Source: The Zionist Revolution: A New Perspective, Harold Fisch, St. Martin’s Press, 
New York, 1978, p. 90. 
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Document I: “Interview”, Rabbi Yigal Kaminetsky, Chief 
Rabbi of Gush Katif (2005) 

 
They don’t understand God did not work with such effort for 2000 years to 
bring the nation of Israel back to the Land of Israel only in order for us to be 
a high-tech state. We want a state that should be a symbol to the world, a 
symbol of truth, of faith, of honesty, of belief in the God of Israel. To bring 
God’s light to the world. This is what we want.     
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Source: Interview of Rabbi Yigal Kaminetsky, David Isaac, 2005. 
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 Document J: “Interview”, Tommy Lapid, Leader of the 
Shinui Party (2005) 

 
Most of the time, the national religious was a bridge between the secular 
world and the religious world. They were mildly nationalistic. They realized 
they existed in a world different from the middle-age ghettoes and we got 
along with them pretty well. Only in the past 30 odd years they became so 
fervently nationalistic that they lost touch with the secular majority in this 
country.  
 
In my vision, Israel should be Denmark. A modern, liberal open-minded, 
technologically advanced free society. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Source: Interview of Tommy Lapid, David Isaac, 2005.  
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