
THE JEWS SOCIETY/ ZIONISM 101 1 

 

Document A: “Bible and Sword,” Barbara Tuchman (1984) 
 
In the year 1649, the very peak and mid-point of Puritan rule in England, 
two English Puritans of Amsterdam petitioned the government “That this 
Nation of England, with the inhabitants of the Netherlands, shall be the first 
and the readiest to transport Izraell’s sons and daughters in their ships to 
the Land promised to their forefathers, Abraham, Isaac and Jacob for an 
everlasting Inheritance.” The petition further requested that the Jews “may 
again be received and permitted to trade and dwell amongst you in this 
Land.” 
 
What moved Joanna and Ebenezer Cartwright, authors of the petition, to 
ask not only that England assist in the restoration of Israel to Palestine but 
also repeal Edward I’s act of banishment, which had been in force for some 
three hundred and fifty years? To understand their motive one must realize 
the transformation wrought by the Bible acting through the Puritan 
movement. It was as if every influence on thought exerted today by press, 
radio, movies, magazines were equaled by one book speaking with the 
voice of God, reinforced by the temporal authority of the Supreme Court. 
Particularly the Old Testament, with its narrative of a people unalterably 
convinced of having been chosen by the Lord to do His work on earth, 
governed the Puritan mind. They applied its narrative to themselves. They 
were the self-chosen inheritors of Abraham’s covenant with God, the re-
embodied saints of Israel, the “battle-ax of the Lord,” in the words of 
Jeremiah. Their guide was the prophets, their comfort the Psalms. Their 
devotion, their obedience, their inspiration were owed not to the Heavenly 
Father of Jesus, but to Jehovah, the Lord God of Hosts. Scripture, the word 
of God revealed to His chosen people, was their command, on the hearth 
as on the battlefield, in Parliament as in church.  
 
…up to 1600 let us say, Palestine had been to the English a land of purely 
Christian associations, though lost to the Christian world through the 
unfortunate intrusion of Islam. Now it came to be remembered as the 
homeland of the Jews, the land carrying the Scriptural promise of Israel’s 
return. Interest now centered on fulfilling the Scripture. Starting with the 
Puritan ascendency, the movement among the English for the return of the 
Jews to Palestine began.  
 
The movement was not for the sake of the Jews, but for the sake of the 
promise made to them. According to Scripture the kingdom of Israel for all 



THE JEWS SOCIETY/ ZIONISM 101 2 

 

mankind would come when the people of Israel were restored to Zion. Only 
then would the world see the advent of the Messiah or, in Christian terms, 
the Second Advent. The return was visioned, of course, only in terms of a 
Jewish nation converted to Christianity, for this was to be the signal for the 
working out of the promise. … 
 
The Cartwright petition, in embodying these ideas, was not a single 
eccentricity, but a typical and natural product of its time. … 
 
Meantime certain Puritan theories evolved the scheme of recalling the 
Jews to England in order that their conversion under the proper auspices 
might proceed as soon as possible. What could be more stunning proof to 
the world at large of the righteousness of the Puritan cause than the 
accomplishment of this long-delayed event? … As early as 1621 there had 
appeared a treatise called The World’s Great Restauration or Calling of the 
Jews and with them of all Nations and Kingdoms of the Earth to the Faith of 
Christ. Its author was Sir Henry Finch, a sergeant-at-law or legal officer of 
the king, who predicted the restoration in the near future of temporal 
dominion to the Jews and the establishment by them of a world-wide 
empire. It remains the first of all English projects for the restoration of 
Israel. According to Finch’s contemporary, Tom Fuller, the book was 
interpreted as implying that “all Christian princes should surrender their 
power as homage to the temporall supreme Empire of the Jewish nation.” 
In view of James I’s sensitivity on the royal prerogative it is no surprise that 
Finch was promptly arrested, tried for treason, and eventually released only 
after disavowing any passages that might be considered derogatory to the 
King’s sovereignty.  
 
What influence the book had, if any, cannot be determined. Its suppression 
may have prevented any spread of its ideas; on the other hand, the fact of 
suppression and the author’s trial may have stimulated interest. In any 
event the idea did not die. During the next generation the Independents – 
that is, the left wing of Puritanism, which eventually came to power under 
Cromwell – were growing each year more numerous, influential, and 
infuriated. As the movement grew the Hebraic invasion spread. The more 
surely they felt themselves the reincarnated chosen people called to do 
God’s work among the Philistines, the more Hebraic they became in 
speech and habit. A wave of Old Testament nomenclature broke over the 
heads of England’s infants. Guy, Miles, Peter, and John gave way to 
Enoch, Amos, Obadiah, Job, Seth, and Eli. Mary and Maud and Margaret 
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and Anne lost out to Sarah, Rebecca, Deborah, and Esther. A Chauncy 
family of Hertfordshire is recorded whose six children were named Isaac, 
Ichabod, Sarah, Barnabas, Nathaniel, and Israel. The Bible was ransacked 
from beginning to end; there seems to have been a particular liking for the 
more obscure or outlandish examples, like Zerrubabel or Habbakuk and 
even Shadrach, Mesach, and Abednego. … 
 
Old Testament fervor did not stop at the baptismal font. Biblical scholarship 
and exegesis became the chief intellectual activity of the age and Hebrew 
one of the three holy tongues necessary to the theological study that now 
choked the universities. An ordinance of 1644 required candidates for the 
ministry to be examined in reading the Scriptures in Hebrew and Greek. 
Hebrew even invaded the grammar schools.  
 
 
  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Source: Bible and Sword: England and Palestine from the Bronze Age to Balfour, 
Barbara W. Tuchman, New York University Press, New York, 1956, (1984 edition) p. 
121-133.  
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Document B: “For the Love of Zion”, Kelvin Crombie (1991) 
 

Following the Reformation a group of English churchmen known as 
Protestants sought to purify the English Church from any taint of popery. 
Their zeal for doctrinal purity and devotion to the total reformation of the 
English Church earned these Christians the name ‘Puritans’. They had no 
time for the via media in Anglicanism – a middle way combining pre-
Reformation ‘form’ with a reformed theology that originated in Europe. 
 
The cornerstone of Puritan theology was the authority of Holy Scripture. As 
they read the scriptures these early Puritans saw the promises in the 
Hebrew prophets concerning the restoration of a scattered Israel to their 
own land. They read in Romans 9-11 of God’s faithfulness towards the 
house of Israel and the promise of their eventual acceptance of Jesus as 
the Jewish Messiah.  
 
This early Puritan interest in the restoration of the Jews to their land and 
their acceptance of Jesus as their Messiah was the seed which some two 
hundred years later would lead to the establishment of an evangelical 
missionary society called the London Society for Promoting Christianity 
Amongst the Jews.  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Source: For the Love of Zion, Kelvin Crombie, Hodder & Stoughton, London, 1991, p. 
11. 
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Document C: “The Origins of Christian Zionism,” Donald 
M. Lewis (2009) 

 
…the characterization of Christian attitudes toward Jews as continuing a 
“Teaching of Contempt” does not fit the British evangelicals; an attitude of 
“contempt” was diametrically opposite to what was being promoted at a 
popular level by many Protestants, beginning with the English Puritans of 
the seventeenth century, the German-speaking Lutheran Pietists in the 
eighteenth century, and the Protestants in Britain (and subsequently in 
America) who were located within the evangelical tradition in the early 
nineteenth century. In fact, these evangelical Protestants developed and 
aggressively promoted what can be characterized as a new “Teaching of 
Esteem” toward the Jews. In countless sermons, tracts, and popular 
publications, the Jews were being reconstructed not as “Christ killers” but 
as those who are (in the words of the King James version of Romans 
11:28) “beloved for the fathers’ sakes.” Christian esteem for the Jews was 
to replace the older attitude of contempt, which these Protestants came to 
associate with Roman Catholicism. God’s “Chosen People” now became 
synonymous with “The Jews” for countless Protestants in the globally 
expanding evangelical world. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Source: The Origins of Christian Zionism, Donald M. Lewis, Cambridge University 
Press, Cambridge, UK, 2009, p. 11-12. 
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Document D: “It’s All in the Bible”, Yaakov Ariel (2011) 
 

The English revolution in the mid-seventeenth century also stirred 
messianic hopes and gave rise to premillennialist groups in Britain. Some 
of them took a keen interest in the Jewish people and viewed their return to 
Palestine as an event to take place prior to the arrival of the Messiah. … 
 
The roots and early beginnings of Christian support for Zionism can be 
traced back to such seventeenth-century Protestant messianic yearnings. 
Even at this stage some of the characteristics of philosemitic interest in the 
Jewish people and their return to Palestine emerged. These Christians 
tended to read their sacred texts in a literal manner. In contrast to other 
branches of Christianity, they viewed the Jews as continuators of biblical 
Israel, heirs to the covenant between God and Abraham, and the object of 
biblical prophecies about a restored Davidic kingdom in the land of Israel. 
In their messianic scenarios, the return of the Jews to Palestine was the 
first step in the advancement of the messianic timetable.  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Source: ‘It’s All in the Bible’, Philosemitism in History, Edited by Jonathan Karp, Adam 
Sutcliffe, Cambridge University Press, Cambridge, UK, 2011, p. 259.  
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Document E: “For the Love of Zion”, Kelvin Crombie (1991) 
 

Joseph Frey was born in the German province of Franconia in 1771. The 
son of a rabbi, Frey was set on following in his father’s footsteps but 
changed his plans when he came to faith in Jesus in 1798.  
 
Shortly afterwards Frey went to train with the London Missionary Society 
(LMS), to serve as a missionary in Africa. But the Lord had other plans for 
him.  
 
The sight of poor Jews in the East End of London made Frey abandon his 
plan to go to Africa. Instead he asked the LMS to support him in his desire 
to preach the gospel among the Jews of London, and in May 1805 Frey 
began his missionary work in the East End.  
 
Initially Frey limited his efforts to preaching the gospel at the Calvinist 
Methodist Chapel in Jewry Lane, Aldgate. But it soon became clear that if 
God’s love in Christ was to be revealed to Jewish people, financial help and 
education were needed, as well as preaching. Frey proposed the setting up 
of a ‘House of Industry’ where Hebrew Christians could be taught a trade 
under supervision, and the establishment of a boarding school for Jewish 
children to overcome the difficulty of their returning each evening to homes 
that were hostile to the gospel.  
 
Neither idea was supported by the LMS directors. But Frey, a man ahead 
of his time, still believed that the gospel must be presented in a culturally 
relevant way.  
 
A few others agreed with Frey’s approach, and on 4 August 1808 a small 
group met in London and formed a society ‘for the purpose of visiting and 
relieving the sick and distressed, and instructing the ignorant, especially 
such as are of the Jewish nation’.  
 
The original idea was that this new society would be an auxiliary of the 
LMS. But the parent society was unhappy with this. So Frey and his 
companions were left with no choice but to form a separate organization, to 
be known as the London Society for Promoting Christianity Amongst the 
Jews, or the LJS. Founded in May 1809, the LJS grew quickly in popularity. 
The list of supporters reads like an evangelical and social Who’s Who. It 
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included Charles Simeon and William Wilberforce, who later led the fight to 
abolish the slave trade in the British Empire.   
 
In 1813 the Duke of Kent, grandfather of King Edward VII, became Patron 
of the Society. On the list of early LJS vice-presidents the Duke of 
Devonshire, seven earls, five viscounts and several members of Parliament 
were to be found.  
 
Part of the reason for the Society’s popularity was the commonly held belief 
among evangelicals that God was going to use England to play a leading 
role in helping to restore the Jewish people to their homeland and to their 
Messiah. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Source: For the Love of Zion, Kelvin Crombie, Hodder & Stoughton, London, 1991, p. 
12-13. 
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Document F: “Daniel Deronda”, George Eliot (1876) 
 

I am going to the East to become better acquainted with the condition of my 
race in various countries there. … The idea that I am possessed with is that 
of restoring a political existence to my people, making them a national 
centre, such as the English have, though they too are scattered over the 
face of the globe. That is a task which presents itself to me as a duty: I am 
resolved to begin it, however feebly. I am resolved to devote my life to it. At 
the least, I may awaken a movement in other minds, such as has been 
awakened in my own.  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Source: Daniel Deronda, George Eliot, Harper Torchbooks, New York, 1961, (First 
Edition, 1876) p. 606. 
 


